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 SUMMARY 
 
 
 
In this project work, the identity construction of Gypsy/Roma community in 
Denmark was tried to be uncovered. Under this main topic, two groups were described 
due to their history in Denmark: First group was defined as Helsingor Gypsy/Roma 
group, arrived to Denmark at late 60s as guest workers and the asylum-seekers 
Gypsy/Roma group who have been waiting for six years in Sandholm refugee camp 
formed the second one. While Gypsy/Roma identity construction was analyzing in terms 
of daily life practices, primary importance was given to work life as important part of 
daily life.  
Ethnographic interview technique was selected in order to obtain more detailed 
data. Five interviews were made with asylum-seekers group in Sandholm camp. 
Although adequate contacts were found o make interviews with the Helsingor group, 
time limitations for the project forced me to use secondary resources concerning 
Helsingor Gypsy/Roma group. As a result of language barrier, I had to focus on the data 
that I gathered from the interviews.  
I focused on the studies of Judith Okely, Michael Stewart and Jonathon Schwartz 
as a result of their field work experience with different Gypsy/Roma groups in East 
European countries, as well as in Denmark. In addition, Antonio Gramsci and his 
concepts of hegemony and counter-hegemony were given importance since the project 
work trying to analyze hegemonic and counter-hegemonic practices of daily life. In 
addition, the identity construction and identity’s different perceptions among 
Gypsy/Roma community was also tried to be uncovered.  
To conclude, through the interviews and secondary resources on Gypsy/Roma 
community in Denmark, Gypsy/Roma identity construction of different groups is related 
with its particular context leading to its particular identity formation. 
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Introduction and Motivation 
 
The motivation for this project work takes its force from the impact of the cultural 
studies, crucial to the understanding of a society and its dynamics, on changing the 
society especially in respect to the everydayness of its culture. In addition, the history of 
the Gypsy/Roma community which dates back to the late 60s in Denmark and the story 
of every individual therein made this topic all the more interesting. 
The Gypsy/Roma community in terms of their potential on creating counter-
hegemonic practices, especially in their daily life practices is the focus of this study. As 
will be explained under the part “Theory”, the definition of culture that is fundamental to 
this paper is culture as a reflection of all power relations. Such an analysis should not be 
separated from power relations, which underlie the practices of everyday life of. The 
relationship between the dominant and the oppressed is produced and reproduced in the 
details of this everyday culture and daily life practices. In this context, the Gypsy/Roma 
people’s specific stand in creating their special economic niche in the informal sector, 
their relations with the state in terms of citizenship, as non-territorial minority, having no 
demand for a country or state like Romanistan motivates me look deeper to understand 
their cultural practices and identity construction in terms of hegemony and counter-
hegemony discourse. In addition, their position in the international agenda today, their 
massive migration from Eastern European countries to the West, especially after the wars 
and the revolution of 1989, refers to an important transformation. Subjected to a different 
system that acknowledges a new understanding of life, Roma people within the non-
Roma community in the post communist era have been and are still being exposed to 
these different conditions. However, growing ethnic conflicts and the negative attitude 
against the Roma community are one of the main problems that Roma people face in the 
Eastern European countries today. (Fonseca, 1996) 
If the beginning of the Gypsy/Roma community in Denmark starts in the late 60s 
as guest workers, then 1970s symbolizes a vital point in Denmark; that is the intersection 
of two important incidents:  the arrival of the guest workers in huge numbers including 
the Gypsy/Roma workers with their Yugoslavian passports and the ambivalent position 
of Denmark whether to participate in the European Common Market. This brought about 
a vital question about Danish identity “Was Denmark a part of Europe, or apart from 
Europe?” Besides Norway, Denmark was one of the last countries who decided to import 
guest workers at the 60s. Referendum which was done for public opinion about European 
Union expressed the vulnerability of the Danish identity in quite a clear way: people who 
supported the membership of Denmark were concerned about “isolation” in Europe, 
whereas the opponent others were the fearing of a possible “assimilation”. Opponents of 
EC membership had concerns that this accession would reduce the national sovereignty 
and self-determination and moreover, that the EC might weaken the Danish welfare 
system. This specific era in the history of Denmark is important; since it says much more 
about “identity and its vulnerability” and shows the way to the understanding how 
identities of others’ are shaped in mutual relations. In addition, this era implies an 
important start in terms of constructing relations with others in adaptation and integration 
social policies, most and first of which were focused on the Gypsy/Roma community.   
Still today, ongoing social problems in Denmark regarding ethnicity and 
nationality such as “integration of minorities to the Danish society” basically show that 
enough success has not been reached in creating a non-violent understanding. As my 
primary focus is on Gypsy/Roma people, who have been waiting for an asylum right for 
nearly six years in the asylum-seeker camp of Sandholm, it also provides me with data to  
evaluate on hegemony and counter hegemony concepts which are much related to the 
daily cultural practices. Although the issue that underlies all these questions is 
Gypsy/Roma identity construction, in this project the words both Gypsy and Roma are 
used. The preference over all to use the word Roma instead of the conventionally 
degrading word Gypsy for the sake of just being politically correct but overshadowing 
the real problem underneath by doing so is an issue that this paper stands against. As long 
as the conditions that the Gypsies live under does not improve or the denotations and 
stereotypes related to them do not vanish, by what name to refer to them will always be 
an issue of minor importance. As Paul Polansky who is working in UMELECK, states in 
“KOSOVO GYPSY ART: a medium for survival” “Although the term “Gypsy” may be 
politically incorrect or even offensive to some, I use it here because in Kosovo there are 
many “Gypsies” who would fight you if you called them Roma, such as the Ashkali, 
Egyptians and Serb-Roma. For many in Kosovo today, the term “Roma” means a Gypsy 
who collaborated with the Serbs.” (Polansky, 2003) However, after listening to some 
Roma families who call themselves as Roma people for many generations and also wish 
to be called as Roma, I thought that I should show respect to their choices. As a result, 
the words both Gypsy and Roma will be used hereon.      
   
Problem Field 
 
In this project, the resources used are the works of Judith Okely, Jonathan 
Schwartz, Michael Stewart and Antonio Gramsci, who, excluding Gramsci, are 
anthropologists who have filed work studies on Gypsy/Roma communities in the Eastern 
European countries and in Denmark as well.  
Before describing the main question of this project, a brief description of the 
situation of the Gypsy/Roma community in Denmark will be given. While analyzing 
different perceptions of the Gypsy/Roma identity construction in Denmark it is important 
to see that it has its own dynamics and a different history. As it is stated in “Gypsies and 
Travellers in Denmark” (Lassen& Wickstrom, 1991) we can form mainly two groups 
around the important date in the history of Denmark signaling the arrival of the guest 
workers: 1960s. The first group is consisted of all Gypsy/Roma people that were 
established before the 60s, thus had been living in Denmark for long centuries. The 
second group which forms the most crowded Gypsy/Roma population here arrived in the 
late 60s as guest workers, and is mostly concentrated in Helsingør. This group plays a 
significant role since they were exposed to experimental integration policies carried out 
by different institutes of Denmark. However, today Denmark has another new 
Gypsy/Roma group, who escaped from the Kosovo War and has been living for almost 
six years in the asylum-seekers camps in Denmark. In addition, they have an important 
place in the international agenda today for, their massive migration, as stated before, 
especially after the wars and the revolution of 1989 from the Eastern European countries 
to the West, created social problems not only in Denmark but in all countries in Europe. 
In the post communist era, the Roma people within non-Roma community were and still 
are exposed to a more violent discrimination which they had not experienced before. 
What the Gypsy/Roma people experiences in the Eastern European countries today is still 
a big problem. For instance, after the war, Roma people, who are currently in the asylum-
seeker camps of Denmark, were fleeing Kosovo where they had to face harsh 
discrimination and slaughter in which their houses were burned down and the people 
were killed, since they were accused of taking the side of the Serbians during the war 
against the Albanians. (http://www.romnews.com/community/print.php?sid=1807)  And 
the power relations in this post communist era are not making it easier for these people. 
The current Kosovo government run by the Albanians thwarts the idea of letting them 
back into the country. And on the Danish front, they have been waiting for an asylum 
right for six years despite the warnings by the United Nations regarding their safety in 
Kosovo made to the Danish officials in order for them to take it into consideration during 
the process making. (http://www.errc.org/cikk.php?cikk=320) Consequently, it’s seen 
clearly that the power relations manifest themselves through ethnic discriminations 
against the Gypsy /Roma people both in their homeland and in Denmark.  
The main question in this project is to understand how the Gypsy/Roma identity is 
perceived by different groups. What diverse groups in Roma community feel about their 
ethnic identity or how they describe being a Roma, what being a Roma means to the 
people in the camps or in Helsingør are the inquiries that this paper will try to uncover. In 
addition, this paper aims to figure out how these different perceptions of the Roma 
identity change, thus the reasons behind this diverse conceptualization of being a Roma 
will be manifested. How these different actors produce and reproduce the Roma identity, 
(i.e., how the authorities such as the Danish Red Cross or the Helsingør Municipality 
perceive being a Roma – the Roma identity-), whether there are some conflicts or 
disagreements between the concerned sides and how these differences are formed and 
shaped will also be laid bare in the course of this paper. 
Such a “fragmented” understanding of community and the particular example of 
such, reflected in the Gypsy/Roma community in Denmark in terms of religion, way of 
life, place of origin, associational habits etc., make it clear that understanding the 
community as a homogenized and idealized entity is problematic. When the term 
“fragmented” is used in this context above, it is to question a collective identity referring 
to being a Gypsy/Roma, it will be this paper’s concern to figure out how and in which 
ways the identity -referring to the state of belonging to collectivity- is fragmented, in 
other words, how it presents itself in different groups among the Gypsy/Roma people. It 
should also be taken into consideration that what Roma community means is critical in 
the sense that whether such a community exists and in if it does in what sense of the term 
it does so. Consequently, how the Gypsy/Roma identity is constructed by different actors 
should be analyzed. Although supposed to be unique due to the fact that it implies 
collectivity among the Roma people, the Gypsy/Roma identity has multiple connotations 
represented by diverse groups. 
Furthermore, there come some other questions into the spotlight stemming from 
this main question. For the sake of the project, this paper will be narrowed down to these. 
Ethnic identity and its construction are also highly reflected on the narratives and myths 
created about the ethnic group. In other words, the focus of this paper also covers the 
perception of the ethnic group by the majority, the stereotypes and myths that the group 
has been exposed to and lastly the group’s perception of themselves. In the case of the 
Gypsy/Roma, these modern mispresentations can also be trace to the process of identity 
construction. Therefore, how these double stigmata about the Gypsy/Roma groups are 
combined together through ethnicity and market relations is within the scope of the paper. 
As the Gypsy/Roma identity is inextricable from their specific position in the markets of 
economy the Gypsy/Roma identity construction process will here be constricted to their 
special economic exchange. Due to the fact that there are three different groups of the 
Gypsy/Roma residing in Denmark, the focus will be solely on the asylum-seeker group of 
the Gypsy/Roma group in the study of the relationship between the identity construction 
and the daily economic activities.  
 
 
 
 
 
 
 
 
 
Methodology and Difficulties: 
 
a) Methodological Explanations: 
 The topic of this paper is the Gypsy/Roma identity construction through their 
economic activities as an important part of their daily cultural practices in the case of the 
asylum-seeker camp. But the scarcity of sources and contacts and having to work alone 
were among the hardships faced on the way of the preparation of this paper. The 
language barrier resulted from not being able to speak Danish presented itself as another 
problem, more so as a financial one, for a translator was needed to communicate with the 
people that are the focus of this project. Finally, time constraints did not allow 
elaboration in this project on all the groups, even though the contacts were successfully 
found from the second group – the Helsingør Gypsy/Roma people-.  
In this project work, the qualitative methods are used in order to reach a more 
comprehensive data collection and detailed information. Ethnographic interview elements 
of which afford a more informal and casual interview and thus differentiate it from any 
other type of interview was preferred. Spradley describes these elements as “explicit 
purpose, ethnographic explanations and ethnographic questions”. (Spradley, 1979: 59) 
Explicit purpose implies the awareness of informant which is created by ethnographer but 
not in an authoritarian way. Instead, the ethnographer must explain that the interview 
includes some purpose and direction and in each interview s/he makes the informant clear 
about the process. Another element is that ethnographic explanations refer to a mutual 
relation between the ethnographer and informant. First ethnographer should be in no 
doubt that informant does not have enough information about the process. It is called 
“project explanation”. The second step is the “recording explanation” which includes 
permission about recording the interviews. “Native language explanations” are used to 
make informant express himself/herself with his/her own words. Finally, interview 
explanations give some clues to informant about the type of interview that is going to 
take place. All these explanations make the interview more informal and friendly 
conversation which is the main aim of an ethnographic interview. (Spradley, 1979) These 
characteristics of ethnographic interview were useful in this project work since talking 
about sensitive topics with people who live in an asylum-seeker camp was already 
difficult. Before going to the camp, I had already made preparations by reading about 
their daily lives and its difficulties on the website of the Romano, the oldest Roma 
association, is dealing with these people in Denmark. (http://www.romano.dk) The 
previous concerns regarding the sensivity of the people on the issue faded thanks to the 
more informal and welcoming atmosphere deemed possible by the characteristics of the 
ethnographic interview. As a result, learning so much in a very detailed format was 
possible. Ethnographic questions are divided in three groups as: “Descriptive, structural 
and contrast questions”. While the first one describes basically to the informant, second 
one is designed to understand “…how informants have organized their knowledge.” 
(Spradley, 1979:61) They allow the ethnographer to get to know the informant and 
his/her classification of knowledge. On the other hand, contrast questions enable the 
ethnographer to catch the meaning of informant’s own terms. All three types of questions 
were used in the interviews made for this paper by the sequence of grand tour and 
minitour questions which are described by Schoepfle in his book; “Systematic Interview, 
Ethnographic Analysis and Data Analysis” (Schoepfle, 1987) It suggests a “hierarchy” 
among questions that are asked in an interview. According to Schoepfle, the direction of 
an ethnographic interview should be from general to the particular which is shaped under 
this question hierarchy. The most general questions composing the first part of an 
interview are asked in order to obtain general information about the informant. These are 
the questions that are easy to answer and neither non-emotional or non-intimidating for 
the informants. After grand tour questions, questions which require a more detailed and 
personal answers are asked through mini tour questions. After all of the ethnographic 
explanations mentioned above are done, and the grand tour questions make the 
relationship between the ethnographer and informant more informal and comfortable, by 
the help of the mini tour questions, the more detailed and deep information can be 
obtained.  
  
 
 
 
 
b) Introduction Setting and Research Sample: 
The informants involved in this project work were both men and women: Lirije 
(55 years-old woman), Remziye (34 years-old woman), Sefik (48 years-old man), 
Turkijan (42 years-old man) and Saciye (62 years-old woman). The conversations with 
the teenagers and the young members of the community were not recorded due to the fact 
that they are forbidden to work, thus have no economic activity whatsoever. Turkijan 
sometimes works as a musician but it is not a permanent job. Lirije was a nurse for 35 
years. Remziye and Saciye have never worked before, they are housewives. Sefik used to 
work as a butcher in Kosovo. The conversations were made possible through Lirije’s 
translations. They were held at the camp site in the houses of the interviewed individuals. 
Despite paying visits to the individuals separately in their own houses, it wasn’t possible 
to be alone, which turned out to be advantageous in terms of having an open discussion 
where everyone simply shared his/her opinions and experiences.  
In this paper the questions are categorized in three groups according to the areas 
that they refer to, that is: identity, daily life and work. Although the aim was to focus on 
each independently, it was hardly possible because of the fact that there was no definite 
line among these three kinds of questions to separate them from each other due to the 
nature of the conversations. Nevertheless, in the course of the interviews, the grand tours 
questions were asked first and secondly the mini tour types which required more detailed 
answers.  However, as stated before, this sequence was interrupted because of the 
complex and disorderly nature of the conversations and the fact that the interviews were 
done at least in three different languages (Romany, Macedonia, Turkish and English). 
Conversations were very friendly and informal from the beginning thanks to my contact 
person who was very warm-hearted, open-minded very interested in my project work. 
She did her best to help me find other contacts for my interviews. In Sandholm, the 
biggest asylum-seekers camp in Denmark, there is nearly 22 Gypsy/Roma families. As I 
worked alone and had some difficulties in finding resources and contacts, I could only 
make 5 interviews. Each took almost three hours.  
The first part of questions about their daily lives in the camp consisted of their 
daily activities, their life in the camp, and their relations with other Gypsy/Roma families 
in the camp. Since there are different camps in Denmark, a questioned was asked about 
how long they have been living in the camps. The following questions were about their 
daily activities from sun up to sun down and other activities that they were indulged in 
during the day. As they are not allowed to work in the camps since they are not registered 
on the Danish system, questions regarding their work activities had to be asked under 
their life in Kosovo. Although the interviewed were adults, much about the life and the 
activities of the teenagers and children in the camp were revealed as well. In addition, 
their arrival to Denmark after the war and the conditions under which they did were 
discussed. These are the main grand tour questions. Although these kinds of questions are 
supposed to be easy to answer, non-emotional or non-intimidating for the informants, 
their sensitive and fragile psychology caused by their long residency in the camps proved 
the questions to be what they are not supposed to be.  
    After their daily lives in the camp, the second area of focus was their daily life 
in Kosovo. Through the region’s history, I expected to reach detailed data which also 
covers the economic part of life and identity perceptions, which are mingled in their daily 
lives: their past and today, as well as in their future. The questions regarding their 
occupations, professions, and their daily life in Kosovo before and after the war revealed 
the fact that the Kosovo War was a turning point in their lives without doubt. After one or 
two interviews, some adjustments in the sequence of the questions were needed, since it 
was very clear that they considered their whole lives in terms of before and after the war. 
Making a differentiation between these two periods helped them answer the questions 
regarding identity, ethnicity and work more easily. They narrated about their lives in 
Kosovo before the war; how it was -whether they were feeling happy, peaceful, and 
respected or not-, and also what kind of jobs they were holding back then. And the 
questions that followed enabled them to put forward how it all changed during the war, 
how the tension began and increased and how they felt as Gypsy/Roma people. From this 
moment on, the topic of the conversation was generally the experiences of the 
Gypsy/Roma people, especially in their daily life during the war. What happened? What 
changed among the Albanians, Turks, Serbians and the Roma people? How did they 
experience being a Gypsy/Roma especially through means of work? The reason for 
combining the questions about the ethnic identity and the reflections of it on the daily life 
together is to drift slowly from the ethnic conflicts in the war to what experiences they 
had as Gypsy/Roma people in the work arena. The questions about their work life were 
aimed to find out how they found jobs, for how long they have been working in their job, 
what kinds of jobs Gypsy/Roma people held in Kosovo, whether there had specific 
occupations always held by them. How they experienced work life as Gypsy/Roma 
people was the central question. Through this focus question that could be called a mini 
tour question, eventually some conclusions were drawn about the Gypsy/Roma ethnic 
identity construction with respect to their work life, “their economic niche”.  
As mentioned before, some limitations were on the way in this project work. 
Interviews and meetings with the second group of Gypsy/Roma people in Denmark 
couldn’t be realized due to the shortage of time. However, the secondary sources about 
the Gypsy/Roma people who came to Denmark at late 1960s as guest workers filled the 
gap created by impossibility of making interviews and having meetings. Despite the fact 
that they are not contemporary studies based on 80s and 90s, they were useful in at least 
having some opinion about the relationship between the Gypsy/Roma identity perception 
and their economic position within broader economy.                  
To conclude, Spradley’s methodological theory and the clues he provides in his 
book furnished me with enough tools for the meetings. However, this doesn’t 
overshadow the fact that there were some missing points. For instance, in the first 
interviews, I experienced difficulties in reaching to the informants because of the 
conditions that they were living in. Theirs was a special case; escaping from ethnic 
cleansing and I was attempting to learn their opinions about their Gypsy/Roma identity. 
Although Spradley mentions in his book that ethnographic interview needs a close 
relationship with the informant, in this case it was not easy in the beginning. Only after a 
while it was possible to speak in a non-informal way. In addition, recording the 
interviews did not work. The presence of a tape recorder made both parts in certain ways 
uncomfortable and the meetings wrapped into formality.  Recording the rest of the 
meetings in handwriting instead of using a tape recorder solved the issue. 
The opportunity to reach these people presented itself through the Memorial Day 
for the Jewish and Gypsy/Roma Victims of the Second World War, an event held on the 
9th of November in Copenhagen and organized many different associations. The live 
music at the event was performed by musicians most probably from the Balkan area. 
Getting acquainted with a Turkish-speaking musician who had Gypsy/Roma friends from 
the Sandholm camp made it all possible.  His translation services were very helpful the 
first time around in meeting the people in the camp and conversing with them. After the 
first interview, Lirije, who is the spokeswoman of the refugees in the camp, volunteered 
to assist the project work. She speaks Turkish, Albanian, Serbian, English, Romany and 
Arabic. She’s been an inhabitant of the camp for six years. Together, we made 5 
interviews in different houses inside the camp.  
 
Theory 
 
For the reason of language barrier mentioned in Methodology part, I preferred to 
focus on the data that I gathered from my informants through interviews. It is the reason 
that I used non-Danish studies to compare with my data. In this project, the studies of 
Judith Okely, Mattijs Van de Port, Jonathan Schwartz and Michael Stewart, who are 
anthropologists and have field studies on Gypsy/Roma communities in the Eastern 
European countries, provides the theoretical basis for this paper. The reason for so doing 
is found in the fact that they analyze the Gypsy/Roma identity, also with respect to their 
role in the market. Another reason is that they give importance to the relationship 
between the majority and the Gypsy/Roma communities, which is important in 
understanding the reciprocal structure of identity construction. In addition, Isabel 
Fonseca’s book of “Bury Me Standing” (Fonseca, 1996) in which she explained her four 
years of field work experience that she had with different Gypsy/Roma communities in 
the Eastern European countries, is another source book used in this paper. All of these 
anthropologists were selected also for their emphasis on daily life practices during their 
field studies. Barth and his concept of “ethnic boundaries” are also useful in 
understanding how ethnic groups constitute the identity in mutual relations with majority. 
Lastly, Gramsci’s important studies analyzing culture, hegemony and counter-hegemony 
and explaining how power relations play a crucial role in identity making process 
especially in relation to the markets is also referred to. While trying to explain Gramscian 
understanding, I focused on the studies of David Forgacs, Raymond William and Kate 
Crehan. The interpretations of them are important to analyze the relation between 
concepts of hegemony and counter-hegemony and identity formation on the basis of daily 
practices. In addition, the book of “Ideolojinin Seruveni: Yanlis Bilinc ve Hegemonyadan 
Soyleme” (1997) (The Adventure of Ideology: From False Consciousness and Hegemony 
to Discourse), Serpil Sancar Usur provides me more theoretical basis on Gramsci.        
Before going any further,  a different approach to analyzing the construction of 
Gypsy/Roma identity, criticized in the books of Judith Okely, mainly in “The Traveller-
Gypsies” (1983) and “Own or Other Culture” (1996),  should be mentioned. She gives 
anthropologists Vesey and Fitzgerald’s field studies as examples for this approach that is 
called the “isolation theory”, which finds the characteristics of Gypsy/Roma community 
in their isolation. It argues that as their independence isolated them from the rest of the 
community in order for them to maintain their own traditions and laws, they eventually 
were not able to master in any profession or keep up with the advances of the 
industrialization, modern technology or the urbanization, thus rendering the Roma 
community the victims of the capitalist industrial system. On the other hand it goes on to 
search for the “Real Gypsies”, with their real origin and language. According to the 
isolation theory, the True Gypsy still lives in rural settings despite the industrial 
revolution. “They are independent, so they spoke English imperfectly, choosing lonely 
places, respecting their own laws and customs” says Okely (1983). As a result of a long 
era of being romanticized by the Gorgio (which means in Romany language Non-
Gypsy/Roma, for example in Kosovo case, Gorgio is Serbian, in Turkey Gaco/ Gorgio 
means Turkish etc.) by descriptions such as “…paintings in bourgeois living-rooms 
displayed scenes of Gypsies crossing rugged terrain in their covered wagons, a band of 
Gypsies resting at the edge of the forest, or a weeping Gypsy women with bared 
shoulders: glimpses of a life that was wilder, freer and less constrained.” (Van de Port, 
1998: 7), they have come to be associated with different terms. To exemplify, the 
“Isolation theory” analyses, as mentioned earlier, define the Gypsies as unattached to the 
system; the social victim; lonely; inaccessible in their independence and unfamiliar with 
the industrialization, modern technology or urbanization. As a result of this alleged 
isolation, Vesey-Fitzgerald argues that “…the long, long history of the Gypsy is coming 
to an end.” [(Vesey-Fitzgerald, 1973), Okely, 1983: 47]  
In other words, the Gypsy/Roma people are considered by the above mentioned 
isolation discourse as lacking the adaptation to the changing conditions of the society that 
they live in and are part of. Moreover, this kind of understanding leads to a generalization 
which eventually ignores the vital differences between groups in terms of socio-cultural 
criteria. In this project work, this particular way of thinking was not given much credit 
due to its failure of analyzing the issue to the fullest. Rather than focusing on “essential 
cultural characteristics” of the Gypsy/Roma community, one can evaluate how the 
Gypsy/Roma identity is formed within the ethnic boundaries that it belongs to. Therefore, 
other theories which criticize the isolation theory and explain its missing points will be 
presented. 
The main reason for this is to perceive culture and cultural practices not 
independent from power relations. While analyzing the dynamics of identity construction 
in respect to work life, the intermitted relation between culture and material conditions 
should not be ignored. Before moving on explaining the second theory covering the 
Gypsy/Roma identity in terms of its reciprocal relations with the majority, a brief 
summary of Gramsci’s cognizance of culture in terms of hegemony and counter-
hegemony concepts will be given, for it will provide us with a broader perspective while 
analyzing the hegemony and counter-hegemony practices as seen in the cultural life of 
the Gypsy/Roma people. 
Inseparable unity of culture and power refers to two important points: first is to 
the power of culture in the counter-hegemony which is practiced by the “subaltern” and 
second is to analyzing daily life practices that gives clues about the hegemony that 
manifests itself through these detailed activities. The reason for choosing the concept of 
hegemony lies right here, for understanding how it works provides a deeper and a better 
understanding of the possibilities of counter-hegemony. To put it differently, like 
language or folkloric conceptions –conceptions of world and life- associated with 
people’s daily lives which enlighten the depths of everyday life, hegemony as well 
constitutes itself and maintains its ideology in each detail of everyday life, ideas and 
thoughts. According to Gramsci, these conditions should be overcome through the 
analyses of relations of hegemony and also of extensive cultural transformation. If the 
conditions that make people comply with the system are analyzed better, these will in 
turn provide the clues for strategies for counter-hegemony. (Forgacs, 1998)   
Raymond Williams’s definitions were referred to in understanding Gramsci’s 
concept of hegemony and counter-hegemony. When the concept “hegemony” is used, it 
is crucial to distinguish hegemony and rule from each other. While the traditional 
definition of hegemony is as political rule or domination in relations between states; 
Gramsci made a distinction between ‘rule’ and hegemony. Rule is expressed directly in 
political forms and in time of crisis by direct and effective coercion. However, hegemony 
refers to a more complex situation that “goes beyond two powerful earlier concepts: that 
of ‘culture’ as a ‘whole social process’, in which men define and shape their whole lives; 
and that of ‘ideology’, in any of its Marxist senses, in which a system of meanings and 
values is the expression or projection of a particular class interest.” (Williams,1977) In 
other words, hegemony is considered to be different from both culture and ideology: 
while hegemony emphasizes the distribution of power and influence related to a whole 
social process, it also criticizes the abstraction of ‘men defining and shaping their whole 
lives’. As society has inequalities and class structures, it is important to point out that the 
dominant and the subordinate should be recognized as a whole process. To put it 
differently, hegemony does not exclude articulated and formal meanings which dominant 
class develop and proliferate. However, as mentioned before, hegemony goes beyond 
ideology –beyond manipulation, indoctrination-; “…it sees the relations of domination 
and subordination, in their forms as practical consciousness, as in effect in saturation of 
the whole process of living –not only of political and economic activity, nor only of 
manifest social activity, but of the whole substance of lived identities and relationships, 
to such a depth that the pressures and limits of what can ultimately be seen as a specific 
economic, political and cultural system seem to most of us the pressures and limits of 
simple experience and common sense.” (Williams, 1977) This definition of hegemony 
provides an understanding for the relation between the dominated and the subordinate in 
a more elastic way without ignoring their existence. It does not consider this relation only 
in terms of economic structure, but also spreads it over the culture as a whole social 
process.  
Moreover, Gramsci defines “the subaltern” and “the subaltern culture”. In the 
article titled “Tarihyazımına Farklı Bir Öneri: Maduniyet Çalımaları Projesi” (An 
Alternative Proposal to Historiography: Project of Subaltern Studies), subaltern is 
interpreted as: ‘…according to analysis of Gramsci, subaltern is a part of masses who is 
externalized from dominant system. Subaltern is not represented by ideas, institutions and 
practices that are constituted by administrative elites; it is not influential in the public 
space. This definition can not include some definite upper parts of classic Marxist 
proletariat who take the possibility of representation themselves through parties and 
unions, because, subaltern is totally quietened by the dominant system.” (Yıldırım, 2001) 
According to Gramsci, their oppressed and subalterned positions determine their 
conceptions of the world. It can be questioned whether the Gypsy/Roma people, 
especially the ones in the asylum-seeker camp could be seen as “subaltern” in terms of 
this definition. This issue will be pointed out in detail later on in the discussion part.  
In the light of this theoretical framework, another view, represented by Okely, 
Schwartz and Stewart and Barth, criticizes the isolation theory for ignoring real material 
conditions and emphasizing characteristics of the Gypsy/Roma people in an essentialist 
way. Instead, it analyzes the identity of Roma in terms of material and social conditions 
within reciprocal relations between the Gypsy/Roma and the Gorgio. It also argues that 
the Gypsy/Roma people have never been in such an independent position, since they have 
always been dependent on the broader economy that they had to be a part of. For 
instance, the first theory’s assertion that the Roma people can not speak the dominant 
language of the country properly since they want to keep their culture untouched is 
criticized by the second one. For the sake of being a part of the economy, they have to 
know language and use it. They are not independent or isolated; the identity is 
constructed in mutual relationships. At this point, it is suitable to give references to the 
studies of Judith Okely who made field work with the British Gypsies as well as Michel 
Stewart’s field work on the Hungarian Gypsies and Isabel Fonseca’s four years of 
experience with Gypsies in different parts of Eastern Europe. The reason for choosing 
these sources was mainly based on the primacy of fieldwork and secondly their making 
analyses without ignoring material relations. Lastly, their discussion of the Gypsy/Roma 
people and their work life which is also important in identity construction is referred to in 
these studies.  
Accordingly, the aim of this paper is to examine this understanding represented 
by Okely, Stewart and Schwartz, in terms of power practices. As culture can be defined 
in many different ways, the definition of culture that is taken as basis here is culture as a 
whole social process in which man define and shape his whole life. Analysis of identity 
construction based on cultural practices should not be separated from the analysis of 
power relations which lies in the core of daily life of practices. The relationship between 
the dominant and the oppressed is produced and reproduced in the details of this daily 
culture and life practices. While analyzing culture from the Gramscian point of view, 
there is a need to understand how hegemony is represented and how it feeds from every 
little particularity of daily life, as well as to understand the dynamics of creation of 
“counter-hegemony”. For instance, in the case of the Roma people in the refugee camp 
constitutes an example for how their everyday life practices are the reflections of 
hegemonic and counter hegemonic relations.   
Analysis 
1) Daily Life in Sandholm 
       To begin with, a general view of the camp will be given, which in it’s the 
flow of the ordinary life carries all the reflections of hegemonic and counter-hegemonic 
cultural practices. Sandholm is the biggest camp in Denmark with a population of 800. It 
is called the deportation camp by the people living there since it is their last stop before 
they have to turn back to their countries if Denmark eventually decides to do so. It shows 
some dissimilarity from the other ones; i.e., there is no financial aid to refugees here 
unlike some other camps where refugees take some financial aid to buy food and other 
necessities. It is a large complex consisting of small huts, a cafeteria, and activity rooms. 
Refugees are living next to each other regardless of their ethnic background. There are 
two kinds of accommodations: one is for single refugees who are sharing common 
kitchens and bathrooms in some kind of flats, other one is for families in which they have 
their own bathrooms. These huts are quiet small decorated with basic furniture. If there 
are less than five people in your family, you are not allowed to have a second room which 
confines families of four to one room in Sandholm camp. However, proven not 
convenient for extended Roma families small rooms with many people became common. 
Hvenegård-Lassen and Wickstrom mentioned that the integration plan for Gypsies 
depended also on allocating suitable houses for them but “This resulted in Gypsy families 
being allocated to condemned buildings in the city center or modern social housing. The 
allocation was however administered according to Danish nuclear family norms.” 
(Hvenegård-Lassen and Wickstrom, 1991:10) On top of it all, they are not supported 
financially by the government or the Danish Red Cross. In Sandholm, the meal is served 
three times a day free of charge. There are some clubs, activity rooms such as women’s 
club, sewing room or body building room and a kinder garden for children. The 
conversation with Lirije below is about the use of these facilities: 
 
Zeynep: Do you use these activity rooms?  
Lirije: Not so much, we used to gather together in women’s club before. I never 
use the sewing room. You know, all of these are the results of our efforts. I am the 
spokeswoman of the refugees and in the meetings I talked to them about the necessity of 
such things here. They accepted.  
Zeynep: Is there anything for men? 
Lirije: Yes, there was. There was some kind of a club, but they were fighting so 
much, that’s why they closed it down. Now, there is nothing. (Appendix: 7) 
 
As described, the facilities came to being thanks to Lirije’s and other refugees 
efforts in the meetings with authorities in which the needs of refugees were discussed. 
But now, the subaltern position of the Roma people becomes questionable, since the 
keystone of being a subaltern is keeping their silence in some sense. The position of 
Lirije as the spokeswoman of the refugees’ leads to the question of whether this is a “real 
representation of subalterns” or not. In their daily life created by invisible hegemonic 
rules, could this representation of subalterns or refuges be seen as a manifestation of their 
rights? This point is of great important as the camp order is based on this principle. 
Instead of using power in a violent way, hegemonic power distracts the attention by 
alternative ways in which this violence is made invisible. In the case of Sandholm, the 
people are living in a “camp” which is a conspicuous example of violence. However, 
through the efforts put on by people with position such as the spokeswoman for refuges, 
this visible violence and power has gradually become invisible. As a result, people’s 
resistance to the idea of camp was transformed into participation in it through the 
acquisition of such positions. Refugees themselves started trying to improve conditions of 
the camp instead of resisting it. Hegemonic power has legitimized itself by making 
people participate in the camp life.  
Accordingly, Gramsci defines the formation of hegemony in several ways: it 
could be constituted through financial politics such as tax politics or it could be formed 
through “national/popular will”. In this kind of hegemony, all social groups have 
presentation of their interests in mutual relations. However, it does not mean that this 
state of being represented in the system makes the antagonistic structural contradictions 
between social groups invisible. (Usur, 1997) In the case of the Sandholm camp, 
refugees’ participation is regarded as a sign of the expression of their interests through 
the position of spokeswoman. But, it is not clear whether it is a possibility for counter-
hegemony. Sandholm camp and its hegemonic formation could be an example for Kate 
Crehan’s theoretical analysis of Gramsci: “This is one aspect of what hegemony means in 
practice; to power to determine the structuring rules within which struggles are to be 
fought out.” (Crehan, 2002:204)        
There is also police force surrounding the camp. At the entrance one has to show 
a “white card”, i.e. their identification card, in order to be recognized each time. There 
are regulations written on the entrance in a very kind language for refugees and guests, 
which talk about the advantages that the white card brings to the daily life inside the 
camp. Everything in the camp, even the little warning signs serves the same purpose of 
having the people’s approval. If you do not have any contacts from inside, you are not 
allowed to go into the camp. You are supposed to have a friend who has to pick you up 
from the entrance. If you wish to go inside, you have to make a request to the Danish Red 
Cross, and then you are allowed to see the camp in the presence of a responsible staff 
from the Danish Red Cross. It was told by the gateman in the entrance that it was for the 
protection of people living in the camp. Taking photos or recording videos are not 
allowed inside the camp because of security regulations. The refugees are free to leave 
the camp whenever they please, there is no time limitation for the time spent outside and 
they are also free in having guests inside. Although they can spend their nights outside, 
they have to be seen by the police two times a week to answers questions such as “What 
is the reason that brings you here?” or “Would you like to go back to your country?” 
Moreover, it was told that they sometimes have some touristical tours in Copenhagen to 
use their rights for one drink or one ice-cream in the city. As they are “temporary asylum-
seekers”, they are not allowed to work here and they also do not have residency permit. 
All the people that were spoken to in the camp were uneasy about living in the 
camps for such a long time. As it will be explained, although Sandholm camp does offer 
some social activities to refugees, Gypsy/Roma people were not feeling good. It could be 
perceived a hegemonic practice which makes them passive more and more passive. As a 
result of this kind of living, they had tight family relations which gave them power to 
stand to camp life. It was clear that spending almost 6 years with their families in 
different camps around Denmark with all this ambiguity of their status here made them 
tired. As they said, this claustrophobic feeling in the camp made them sick both 
physically and psychologically. Everyone in the camp was complaining about some 
diseases inflicted on them by the life in the camp: 
 
Zeynep: How do you feel about living in the camp? 
Lirije: They are killing us here, day by day, they are waiting for us to die here. 
Sandholm is like a free prison. Everybody is sick here, everybody has problems. They 
made us sick. Everybody has a bag full of medicine. This life here is killing us. 
(Appendix: 7) 
 
She was not the only one who had complaints about living in the camp. Sefik, 
Turkijan, Remziye and Sacide also voiced the same grievances.  
To specify, especially the adults’ activities are limited to almost nothing except 
for paying each other visits during the day. This leaves them to deal with feelings of 
boredom and depression all day long. Although they do not have problems with their 
neighbors, they prefer to visit each other inside the camp. They have extended families 
and tight relations within. Some of the families that were spoken to are related to some 
other families by kinship. They spend their days seven or eight people mainly together, 
fathers, mothers, sons, daughters, grandchildren, neighbors, toddlers and babies all 
together. This type of living helped the project in a way that although only five interviews 
were made, the opportunity was there to listen to more people who were interested in the 
questions and were willing to share their opinions thus creating an abundant source for 
the project. Another related fact to their way of living is that it is important to keep the 
solidarity among them. Their priority is the family ties at all times. As Turkijan said, 
“Since the beginning, we have this feeling in our bodies that we have to survive, bring 
bread, earn money for the wellbeing of our families. The most important thing is to take 
care of the family. We have to be like this.” (Appendix: 4) Based on this fact, the 
importance given to the extended families in Gypsy/Roma groups can be seen as a 
counter-strategy in the camp to survive: they become attached to each other as Roma 
families.   
Consisting of big families is also traced in their two-room huts with basic 
furniture where all of the family members live together. The huts have no kitchen, so they 
have to clean the dishes in the bathroom. However, nearly in all huts, there is a computer 
and a T.V. which is usually provided by friends or either bought second-hand or found in 
the garbage. Although it is clear that these small places are insufficient for these people, 
nevertheless one cannot overlook the fact that they have better accommodation and 
conditions here than the Gypsy/Roma people in the refugee camp in Serbia. During the 
period preceding their arrival in Denmark, they took refugee in Serbia, Macedonia and 
other countries. It is told that they had to live in tents in cold weather and under heavy 
rain in Serbia.  
Going back to the topic of the facilities in the camp, the women’s club is no 
longer functioning. Lirije, who is also the head of the women’s club in Sandholm, 
explains why: 
 
Zeynep: What kind of activities are you having in the women’s club? 
Lirije: It is just a meeting place for women to chat about life, to eat and drink 
together with our children. 
Zeynep: Is it open now? 
Lirije: No, it hasn’t been open for a while now, because I do not feel very well. I 
can’t open it anymore. I am so tired; you know what they are saying for me now? 
Zeynep: Who? 
Lirije: People who have known me from the beginning…They say that there was a 
strong lady once but she’s started to falter. At first I was so optimistic, I was a believer, 
and I was smiling, now… But I believe in God, that God will help us. (Appendix: 8) 
 
 Another question was regarding whether it was possible for all women in the 
camp to join the club’s activities. She replied that although it was meant to be for all, 
mainly the Gypsy/Roma women preferred to come to the club rather than other female 
refugees. (Appendix: 8)One day, amidst the interview, a young girl came and asked for 
her support on opening a gymnasium room in the camp that would be women only. 
Additionally, there is also a sewing room for women. It seems that there are more 
activities for women and children in Sandholm. The club like place for the male refugees 
was closed down after a fight broke out among the Arab inhabitants of the camp. The 
lack of social activities and facilities in the camp and the depression it inflicted eventually 
drove people to addiction to alcohol and drugs. As a result, the fights such as the one 
among the Arabs or similar disagreements and conflicts have become natural in the eyes 
of the refugees. 
However, these daily meetings among the Gypsy/Roma families, especially 
among women, form the most important daily activity. These meetings are not only an 
opportunity for them to talk about their mutual past, history, memories it also gives them 
a  chance to speak in the Romany language. Almost every adult member of the 
community knows at least three or four languages including Romany as they grew up in a 
very multi-cultural and multi-lingual environment. It is also worthwhile to note that there 
is a television in almost every house always tuned to channels that broadcast in Balkan 
languages. It keeps them company, did so even during the visits for this project.  The TV 
was always on even though they weren’t watching it. The immense popularity of the TV 
is unchallenged by any other activity. When asked about what they did in the camp in 
general, the most popular answer was watching television while chatting with relatives 
and friends. Nonetheless, being a favorite pastime activity is not the only advantage of 
the TV. It is also a useful tool for them to learn and improve their Danish. Some 
teenagers and children, as well as some adults, learned Danish through television. 
Although they are not given many opportunities to integrate into the Danish society, they 
are trying to change these circumstances as much as possible. The TV, this ordinary daily 
activity has become functional in learning the Danish language which is described as one 
of the top conditions for integrating into the Danish society “The implementation of 
lessons in Danish, where the aim was not fluency in the Danish language but also an 
understanding of Danish society, conditions and culture.” (Hvenegård-Lassen and 
Wickstrom, 1991:10) There is no Danish course for adults in Sandholm but there is 
television. While the camp life is trying to make them isolated from Danish society, the 
ways for resistance could be questioned here lying in daily life practices. According to 
Usur, “Hegemonic power does not have the ability for reproducing all the ideological 
elements in terms of its particular interest. In other word, counter-hegemony is always 
possible. Counter-hegemony, mainly, could be the product of the ideological and political 
redefinitions that have got under way in the area of culture which is disregarded by the 
ruling class. The disregarded values, the traditions, the conversation patterns and the 
rituals of culture are the sphere of establishment for counter-hegemony” [ (Eagleton, 
1991:114), Usur, 1997:38 ] Although the concept of counter-hegemony has always been 
so contradiction by definition in the theoretical discussions, the daily life practices of 
Gypsy/Roma people in Sandholm camp like learning Danish by the help of TV or having 
close tights within families could be questioned whether daily life in Sandholm takes 
possibilities of creating counter-hegemony.     
As they do not have residency or work permit, life in Sandholm is very restricted 
and limited. This is the manifestation of the hegemonic practice; instead of deporting 
them immediately, these refugees are left in this ambiguous state of acceptance or non-
acceptance to Denmark which is in the long run supposed to have a dissuading effect on 
the refugees. But here, it is useful to make an explanation concerning hegemony and 
counter-hegemony; what makes Gypsy/Roma refugees adapt to the conditions in the 
camp? The system in the camp works through the consent of these people who have been 
waiting for asylum for six years. It makes them a part of the decision making process. In 
other words, the power reflects itself in a more normal and legitimized way of life here, 
rather than a violent one.  Refugees’ active role in the camp life the opportunity given to 
them to represent themselves is another way of exercising hegemonic power. System 
takes their consent through their spokeswoman.    
 
Zeynep: How is the life here in the camp? 
Sefik: We live here like animals in a closed place…Why don’t they give us the 
right to live as human beings? We are afraid of returning to Kosovo; if we go there, they 
will kill us. Although we live here without money, nobody can kill us. But we have 
nothing in our lives here. We have been waiting for five years for “the positive”. Even 
you ask the little child here, what they have in their lives, they would not answer you 
because they only know positive. They have nothing in their lives… (Appendix: 13) 
 
Sefik also said that they were going to the city once a month to see the doctor. 
Except for this, they spend their days in the camp together. Although they are allowed to 
go outside, it does not mean anything for them, since they do not have any money to 
afford the life outside either for themselves or for their children. Five and a half years is a 
bit of a long time to be continuing their lives with a right for one ice-cream or one 
milkshake. The word in the camp was that even the little children when asked would say 
that they were waiting for “the positive,” which means acceptance by the Danish 
authorities, thus being legal. Denmark does provide them security, but the ambiguous 
situation that they are in causes them to feel insecure in some sense. They feel that their 
lives are no longer at risk, because they do not live in Kosovo any more where they were 
seriously exposed to ethnic cleansing; but at the same time they feel insecure since they 
are not given a legal status in Denmark which will enable them to sustain their lives and 
work. They wish to be a part of the life outside. In the camp, all Gypsy/Roma people feel 
trapped in their small houses with nothing to do to make something of the long day that 
awaits them. The narrations of the daily life in the camp do not differ from one another as 
the people share the same feelings given that they all come from one place with the same 
reason. They all have lived in the camps for years with their families. Children are born 
and grow up in the camp and couples continue to have children as one young woman is 
expecting her third child to be born in the camp. The cycle of life remains untouched 
inside the camp. However, their position in this country pushes for stability for them.  
Another common point in the interviews is that their total acceptance of all the 
situations they have been in and still are. For instance, when asked whether they were 
aware of the details and the bureaucracy of the process of acquiring the right for asylum, 
for how long they were supposed to wait to get it or whether they received from the 
authorities any information about the stage that their papers might be at, they replied with 
the same calm and fatalistic attitude that characterizes their responses. They are still 
waiting for the legal papers which will provide them with a life free in Denmark. They do 
not to want to go back to Kosovo. As Serif reminds us, “They burnt down my house, I 
can rebuild it; but I can not find freedom. I am happy here and I am not afraid of those 
people who want to kill us.” (Appendix. 13)                
   
2) The history of Gypsy/Roma refugees in Kosovo 
 All of these people came to Denmark by human trafficking. For instance, Lirije 
paid 5000 Euros for her parents, husband and son. They had escaped from the Kosovo 
War running away from the ethnic cleansing pointed also at the Gypsy/Roma people and 
fueled by the great hatred towards them. According to Turkijan, who lives in the camp 
with his extended family, the Gypsy/Roma people were blamed for taking the side of the 
Serbians against the Albanians during the war. This allegation deems them guilty today in 
the eyes of the Albanian people. Once the Albanians strengthened their position, the 
hatred and exclusion towards the Gypsy/Roma people became much more common. 
Sefik also says that after a while they were caught in the middle since they were excluded 
from both sides. Finally, this hostility resulted in exterminating the Gypsy/Roma people 
and burning down their houses. Although these memories are so traumatic to recall, they 
explained each and every detail in a nonchalant manner. The only sign of emotion 
encountered during the interviews was sometimes anger, but not pain or sadness. To give 
another example, Sacide, an old woman, and her daughter Remziye were living in the 
same area with her six siblings. The houses of her six siblings were in a town where 
Albanians, Turks and Serbians also resided. When the war broke out, all the houses were 
burned down while they managed to escape. They used to be rich when they lived there, 
but whatever they owned were burned to ashes and plundered after them. Saciye and her 
daughter were already in the refugee camp in Serbia, when their houses were burned 
down. As revealed by Lirije, Sacide and Remziye’s accounts, they were expecting to turn 
back to their life in Kosovo sometime. When they fled, they were barely able to take with 
them anything including clothes, food and money. However, on the seventeenth of 
March, 2004, houses were burned down again. Sacide says “We weren’t expecting it but 
they knew it already. They even told us ‘Ok, ok, rebuild your houses then we are going to 
burn them down again.’ These were our neighbors who told us these. Before the war, 
there was no problem between us, but after the war something happened. I do not know 
how everything has changed like this.” (Appendix: 17) Most of them draw a line in their 
lives as before and after the war. They share the same opinion that life before the war 
better. While some say that as Gypsy/Roma people they had experienced discrimination 
also before the war; some people, on the other hand, argue that there was no 
disagreement between the Gypsy/Roma people and the others preceding the war. In order 
to apprehend this change in their lives; it was necessary to ask some different questions. 
Despite their accounts of the beautiful and happy life they had had, it was more crucial to 
figure out how it all began to change. What triggered the events that resulted in the 
exclusion of the Gypsy/Roma people from Kosovo? They did not have the answers. Lirije 
has her own explanation of the war arguing that the interest of the United States in 
Kosovo’s rich natural resources played the key role. On the other hand, Turkijan 
considers their exclusion in terms of the high population of the Gypsy/Roma people in 
Europe. To recruit all the Gypsy/Roma population to the work force is a difficult task for 
the governments. To house them poses another difficulty.  Sacide and her daughter say, 
“Nobody likes the Roma people. That’s why they excluded us.” (Appendix: 19) This line 
was repeated frequently in every interview whatever the topic might be.  
As to the individual stories, Turkijan was a musician in Kosovo; he lived with his 
family in the village where he owned a house and a piece of land that they cultivated. 
When they lost their house to the ongoing violence, the whole family dispersed. Some 
went to Macedonia. His sister managed to settle down legally in Denmark. As he was 
performing as a musician in circumcision and weddings celebrations back then, whenever 
he gets a chance to work as a musician in Denmark, he doesn’t miss it. This is the only 
way that he can work and make some money. However, due to the scarcity of such 
occasions in Denmark he hardly works. Another musician tries to help Turkijan by 
inviting him sometimes to play along in celebrations. They weren’t able to work in the 
factory either, since the director of factory preferred to take Albanian workers instead of 
Gypsy/Roma people. He also worked in the bazaar in the past. He is father to a daughter 
and two sons, who are trying to contribute to the income by collecting bottles to sell 
sometimes. When asked about what kind of jobs Gypsy/Roma people had held in 
Kosovo, he said that there were people working at the bazaar, as musicians, and workers 
in factories or as bakkals (the owner of a small grocery shop with a wide range of goods 
to sell). However, he stated that there were a very few Roma who could make it in 
universities or as teachers and doctors, the reason being discriminated as Roma people. 
“It is a general problem, they have to work for our children, and they have to earn some 
money for them. This discrimination problem is not peculiar to this generation; it has 
been for many generations.” (Appendix: 4) 
On the other hand, the case of Lirije and her husband Recep is a different 
example. She is a 55 year-old Roma woman who has five children, living in the camps 
for five and a half years in Denmark. She was the first Roma who graduated from the 
school and became a nurse. She worked as a nurse for 35 years in different places such as 
Kosovo, Germany and Libya. Her father was a police man in Kosovo and it was through 
his help that she was able to find her occupation. She says that “Before the war, there was 
love and respect for the other. Nobody asked me then whether I was a Roma. I had 
money in my pocket.” (Appendix: 10) She gave a full account of her past, the events 
leading to the war and ethnic exclusion that gradually came into their lives. When she 
returned to Kosovo from Libya in 1992, she was to see that the conditions in Kosovo 
were actually very bad. She tried to continue working, but Serbian doctors did not allow 
her, since she was a Roma. “I was the best nurse there, but they did not promote me to the 
position as the head nurse on the ground that I was a Roma. I am Lirije; I could not be 
somebody else, something different. I am Lirije and I am going to die like this. In 1999, 
the discrimination was so harsh, for the first time in my life; I felt that I was a Roma. The 
Albanian nurses were sitting in one room and the Serbian nurses were sitting in another, 
but I loved both of them, we had worked together all that time, we grew old together. 
Which side would I go to? I wished to stay together. I could not stand seeing this picture 
and one day I sit in front of the window, divorced myself from both sides and I cried.” 
(Appendix: 11) This was before she went to Libya that they stopped to love each other. 
Some problems began appearing at work at the hospital among the Serbians, the 
Albanians and the Roma people.  
Her husband Sefik worked as a butcher in Kosovo for 19 years, happy with the 
job and the working conditions before the war. He later on was employed as a driver for a 
firm in Kosovo. He was the only Roma who worked at this firm along with 40 Albanian 
and 50 Serbian drivers. “There was no problem, never… I was always focused on my job, 
and I always said I was a Roma; I was the only one, but I was so happy with my job at 
that time.” (Appendix: 14) He states that the Gypsy/Roma people were generally 
employed as workers at factories and he is acquainted with many people who were 
butchers by profession. In addition, there were lawyers, doctors and engineers among 
them. Like Lirije said, there were business people, directors, and teachers among the 
Gypsy/Roma people in Kosovo. She pointed out one specific fact that the occupations 
they held has changed over time through generations from domestic servants, cleaners, 
factory workers and musicians to nurses, doctors, professionals and lawyers. The mother 
and daughter, Sacide and Remziye used to be housewives in Kosovo. They never worked 
there. Her husband worked at a municipality in Kosovo to clean the streets. It was hard 
work, but he did not complain, since he was feeling happy having a wage-labor job. 
There weren’t so many Gypsy/Roma people at his work place, 5 or 6 at most. He had 
good relations with his non-Gypsy/Roma friends. However, with Albanians in taking the 
control at work, he got fired. “When he came home after long day on the streets, he 
always took a rest; everything was okay for him. But since we came here, he’s always 
been sick.” (Appendix: 16) On their way out of Kosovo, they were exposed to constant 
violence. She narrates; “They started beating us. They expelled us. They told us ‘We do 
not want you here; we do not need you here any more.” (Appendix: 17) They were 
seriously beaten up. When they finally made it to Denmark, her husband had a heart 
attack, opening a new period in his once active life with days  that would be spent now 
mostly at the hospitals of Denmark.  
 
3) On Gypsy/Roma Identity 
 
The third part of the interviews focused on the Gypsy/Roma identity and its 
description. The most common descriptions they gave are related to the war experiences. 
At the time of war, being a Gypsy/Roma started to be defined by the ethnic conflicts 
surrounding them in every part of daily life if not by anything else. As to their description 
of identity, they associate it with the stereotypes and labeling that they have been and are 
still exposed to. They tend to define their feelings under the banner of nationality. They 
forcefully emphasize the fact that Roma is a nation where they all belong to. They prefer 
to use the word Roma, instead of Gypsy. As Turkijan says, “If you say Gypsy, it is 
offensive for us. We feel Roma, but people call us Gypsies. We do not use Gypsy in any 
sense of the term. We have always called ourselves Roma, even our grandfathers called 
themselves Roma.” (Appendix: 6) Their sensitiveness towards the word Gypsy was made 
even more apparent as they corrected it with the word Roma every time they were 
referred to by that name during the interviews making it clear that they were the Roma 
people, not Gypsies. As Sacide says, “We are Roma, not Zigeuner, not Cingene!” 
(Meaning Roma in German and Turkish) (Appendix: 19) To them, Gypsy stands for 
something negative, something inferior which comes from the outside world to label 
them. It is very clear in the following anecdote; asking about the meaning of Gorgio in 
Romany, - it was known before the interviews that it refers to a person who is not 
Gypsy/Roma-, Turkijan said that, like others, it meant Serbian. Yet, it is also much 
related to religion as the fact that the Albanian people are not called Gorgio clearly 
demonstrates. They are called Cibano in Romany. Besides, they were surprised to find 
out that the term Gorgio is used to refer to Turkish people by the Gypsy/Roma people 
living in Turkey. Nevertheless, they were not willing to acknowledge this new meaning, 
because the Turkish people are Muslims. Another very interesting usage of the word 
Gorgio is that it is also used for the Gypsy/Roma people who conceal their ethnic identity 
in their daily lives. Turkijan explains further, “You are Roma, but you do not introduce 
yourself as Roma to other people, because you are ashamed of your identity. You say that 
you are Turkish or Albanian. Then you are also a Gorgio in our eyes.”  (Appendix: 6)  
 This discussion on the Roma nationhood was naturally followed by the role of 
the Romany language. Turkijan and his family speak Romany as their mother language 
just like Sacide, her daughter Remziye as well as Sefik and his family. However, Lirije 
learned Romany when she married Recep, whose native language is also Romany. She 
said “We are Roma; we do not have any land or rights. This is our nationality, we can not 
change it. We can speak any language, but I do not want Romany to go extinct. For this 
reason, I taught my children Romany so I could speak with them in our mother-tongue.” 
(Appendix: 9) In spite of the fact that Romany has many dialects all around the world 
spoken by different groups, Turkijan says they understand each other.  But, when asked 
whether they could communicate with the other group that came to Denmark in the late 
60s and now live mainly in Helsingor, they stated that they all spoke Romany but in 
different dialects which makes it not very easy to understand each other.  
Going back to the identity issue, their unwillingness and apathetic attitude 
towards giving some sort of a definition to their identity which they do not attach much 
importance to or describe directly and the tendency to portray the ante-war era as a better 
period in terms of their feelings toward their identity strongly suggest that the war is a 
turning point in their lives as well as being a corner stone in forming their ideas towards 
their identity.  It was observed that instead of explaining what it means or how it feels to 
be a Gypsy/Roma, they were defensive as they try to correct the wrong images that were 
unrightfully associated with them. They did not define their nationality in an essentialist 
way, on the other hand they emphasized the importance of being a good person 
frequently. However, they also repeated that nobody liked the Roma people. As Sefik 
said, “In every war or social conflict, it has always been the Roma people who had to 
leave the land. We are always the victims since we do not have strong support in life.” 
(Appendix: 14) He was implying that they did not have powerful people to support them 
at difficult times. 
 At a meeting, they described different groups of Roma people. Some are 
Christians and some of them are Muslims. Each group has different traditions and lives in 
different places. As to what binds them together despite the existence of various Roma 
groups, they first answered that it was the culture and traditions. But after some 
discussions among themselves, they overruled it on the basis that having different 
religious practices also differentiates the traditions from each other. They contended by 
saying, “We, the Roma, are all the same and we are a nation.” Nonetheless, they do not 
have the conception of a land like Romanistan, a land for all Roma people. They have 
never striven for or dreamed about it. Instead, they say that they want to settle here in 
Denmark to start afresh.  
As understood from the discussions with the refugees, the stereotypes about the 
Gypsy/Roma people have an important role. As Remziye said, “People always think that 
Roma people are uncultured, that they are criminals or thieves. But people like these exist 
within every nation; it is not just peculiar with the Roma people. We are the Roma from 
Kosovo, we are sedate people. For example, there are Roma people in Serbia collecting 
paper.” (Appendix: 19) In the course of the interviews, a distinction was always made 
between the people who had lived and worked in Kosovo for many generations as settlers 
and the other Gypsy/Roma groups, such as nomads making money with their dancing 
bears or at circuses. The point of great emphasis was that they worked in Kosovo. Lirije 
said “We are lost here in Denmark; we left our whole life and jobs there. We are now 
Gypsies here; we have become Gypsies, without money, without any support, poor 
people. I left all the money that I earned all my life, 100.000 dollars, at the bank in 
Kosovo. I worked for 35 years, and then nothing is left.” (Appendix: 9) This separation 
between them and the other Roma groups also feeds from the feeling embodied in the 
statement of “Nobody likes us.” For instance, while describing the Roma people working 
at the circuses, Lirije said that nobody liked them; that’s why they had to move around. 
“But, do not think that they are poor, they are very rich people. But it is their job.” 
Although this kind of job is very inferior in their eyes, what really matters is that it is 
their job; and consequently the fact that they are not poor. But some generalizations of 
the Gypsy/Roma people were also encountered, i.e., when Lirije said that “Roma people 
are very talented. It is not true that they do not like to go to school. Even if they say that I 
am Roma, nobody cares, but we are hardworking people. We do our jobs the best way; 
we always complete the job that is given to us. We work day and night and we do not like 
haram (that is the forbidden by the Islamic rules) money” and she added, “Everybody 
says Roma people are dirty, but if you look inside any room where the Arab people live 
in the camp, you can not even enter. Roma people are clean. They are cleaner than the 
others.” However, the content of the statements began to change while talking about the 
particular group of the Gypsy/Roma people who are known by their dancing bears: “You 
know, they are the original ‘Gypsies’, they travel a lot, but they are dirty. We are cleaner 
than them. So I do not want my daughter to marry a man among these Gypsies. I prefer a 
Turkish man, but I do not prefer them. They have a different culture, a different 
mentality.” Then, she inquired whether there were still some Roma people doing this 
dancing bear job in Turkey. Upon finding out that there was although now it was 
forbidden, she was surprised. She said in a very self-aware manner, “We, as Kosovo 
Roma people, don’t do such things.” (Appendix: Part 2) 
 Another interesting point regarding the ethnic identity of the Gypsy/Roma 
people is that they do not have any information about their ancestral past, not even that of 
three or four generations. They have no interest in their “origin.” As far as they know, 
they were always settled and not traveling. Once, Lirije asked me whether I knew 
something about the origin of the Roma people and meditated, “I heard them say that we 
had come from Egypt. But are not they dark-skinned? I don’t think it is true that Roma 
people came from Egypt.” (Appendix: 11)  
 
 Discussion 
 
Before the discussion part itself, its outline will be given in order to organize its 
content. The questions are discussed under two main titles, first of which focuses on the 
Gypsy/Roma identity construction in relation with work life as an important part of daily 
life. The second group of Gypsy/Roma people called the Helsingor group with the largest 
Gypsy/Roma population in North Europe is also treated in this part by references from 
studies and reports including the integration policies aimed at them, as it was not possible 
due to time constraints to interview them personally. Under the second title, the question 
of how different identity perceptions are shaped is discussed. In the discussion part itself, 
the questions will be analyzed in terms of hegemony and counter hegemony concepts of 
Gramsci that were laid out in the theory part. 
 
 
a) Gypsy/Roma Identity Formation with respect to Work Life 
As pointed out before, the 1970s in Denmark are symbolized by the intersection of two 
important incidents: the arrival of the guest workers and the ambivalent position of 
Denmark whether to participate in the European Common Market which has unearthed a 
vital question about Danish identity “Was Denmark a part of Europe, or apart from 
Europe? This specific era in the history of Denmark is important as it tells much more 
about the Danish identity and its susceptibility as well as opening the way for 
understanding how the identities of others are shaped in a mutual relations. While 
analyzing the Gypsy/Roma identity construction in regards to work, one should not 
overlook the point that the group identity is also constructed through others’ definitions. 
Bearing in mind the fact that the Gypsies came to Denmark first as guest workers, 
country’s conditions at that specific time should be mentioned in order to  grasp the 
Gypsy/Roma people’s role better in labor supply in Europe’s and Denmark’s postwar 
growth. Soon after their arrival, the guest workers were seen as useful items in the 
economic conjecture. Denmark needed labor power in domestic market and the guest 
workers did their share in the economic growth.  
The particular focus of this project is the “Gypsy Guest Workers”, who, like the 
other ethnic groups, arrived in Denmark in the late 60s from Yugoslavia. It is important 
to figure out how the Gypsy community differs from typical guest workers with an 
emphasis on their special “economic niche” in the market which is regarded as traditional 
for Gypsy/Roma people and includes values and moral meanings attached to the identity 
of Roma. This relation is one of the most important determinants of the identity 
construction. Considering the significance of power relations in determining the identity 
construction as fundamental, then the Gypsy community’s role in the labor market as 
guest workers and currently as immigrants, can be seen as the reflections of the 
institutions and the power structure of the Danish society. Their role in the market and 
The Gypsy identity and the people’s role in the market are inseparable. In other words, 
the Gypsy identity [construction] is derived from being guest workers, -in their early 
years in the country-, as well as from being a Gypsy community among other ethnic 
groups. According to Schwartz, it may be the reason for the submission of “the double 
stigmata” which they were exposed to as Gypsy guest workers in Denmark. They are not 
typical ordinary guest workers because of their informal position in the market. 
(Schwartz, 1985)   
 At first, the guest workers were seen temporary; they did not cause 
problems or were not yet the problem itself. The problems started to arise first at 
workplaces, where the guest workers were employed in huge numbers gradually 
becoming the majority in unorganized plants. Foreign workers were concentrated in 
smaller work places and in the newer industries; especially in those of plastics and 
chemicals. That’s why; Denmark started having difficulties to maintain the standards for 
the foreign laborers. Even after the establishment of the offices, where the foreign 
laborers had access to necessary information about the Danish work system or the 
publication of the newspapers in their own languages, the atmosphere was still that of 
“adjustment”, rather than of “integration or assimilation”. However, five years later, the 
ministry of labor, employer associations and the unions that were responsible for the 
financial support for these publications decided that it was time to be integrated, instead 
of being adjusted, thus cut their financial support. In the following years, “the ten percent 
rule” became effective. It regulated that there should be a ten percent maximum for the 
hiring of foreign labor in a workplace. This law was supported by the workers’ 
movement. Jonathon Schwartz calls this law “the threshold of tolerance” in Denmark in 
all public places like work places, housing areas, schools, class rooms. Trade unions were 
the first to follow this ten percent rule. (Schwartz, 1985) Even though the Gypsy/Roma 
guest workers shared the same experience with other guest workers to some extent, there 
were differences separating them from the rest. 
 At this point, to understand the relation between the identity construction 
and the market position, the characteristics that separate the Gypsy guest workers from 
the other guest workers gain importance. As Okely states in her book “Own or Other 
Culture”, “Unlike migrant workers who move from place A to place X for ‘settled’ and 
wage-labor jobs, Gypsies operate largely independently of wage-labor. The greatest 
opportunities for Gypsies lie in those occupations which others are less able or less 
willing to undertake.” (Okely, 1996:46) She argues that unlike other migrant workers, 
Gypsies prefer to be self-employed, rather than taking wage-labor and static small 
business jobs.  
However, Michael Stewart argues just the opposite, “…the rejection of wage-
labor by the Gypsies in Western Europe has been taken, by both themselves and their 
ethnographers, as a key marker of their identity. But in Hungary and other Communist 
countries, nearly all the Gypsies work for wages. So the Gypsies can be sedentarized and 
proletarianized –they can give up what seem to be defining futures of their identity- 
without that leading to their cultural extinction.” (Stewart, 1997:13) Unlike the 
paradoxical conclusion of Okely, Stewart’s argument holds more truth in this context that 
the Gypsy/Roma people, by nature, are more capable for certain jobs. However, the last 
part of Okely’s sentence, their being “less willing to undertake,” gives a more reasonable 
explanation. The market position of an ethnic group and their occupations should be 
analyzed in terms of the power relations they are exposed to, rather than the capability for 
a certain kind of occupation. Although they create new occupations or a special economic 
niche, they do it in a dialectical relation with the center that they have always been a part 
of. The Gypsy identity construction can not be understood in isolation.  
 In addition, the interviews revealed that there were several criteria, such as 
education or financial efficiency to attain higher positions, for determining their position 
in the market. Lirije, who was the first woman to go to school and to get a degree, is an 
example. Another important determinant here is living settled or living nomadic.  The 
settled Gypsy/Roma people’s of Kosovo is also a part of this divided market activity. 
Their role in the market was determined in a different way than the nomadic ones. They 
worked as factory workers, cleaners, butchers or nurses in accordance with their settled 
way of living in Kosovo for generations. As a result, self-employment argument is not 
valid for them any more, since they showed no such tendency to be self-employed. They 
were wage-labored people in Kosovo (except from Turkijan who is a musician).          
Okely considers the Gypsy family as mobile or supposedly mobile. The Gypsy 
people’s mobility is seen as an advantage in the market for “…the occasional supply of 
goods, services and labor to a host economy where demand is irregular in time and 
place.” (Okely, 1975:1996) Their self-employment status, especially in the informal 
economy, is one of the most important characteristics of their Gypsy identity. It creates a 
special economic niche that ordinary migrant worker or guest worker does not have. 
When Okely was studying the British Gypsies, who still continue with their nomadic way 
of life in remarkable numbers with motorized transportation instead of caravans or 
trailers, she made a list of occupations that they had such as hawking of manufactured 
Gorgio goods, dealing of antique goods, seasonal farm work etc. According to Okely, the 
most important thing is the “form of these occupations”, rather than their content. On the 
other hand, it should also be questioned whether the Gypsy/Roma identity and their 
special way of economic exchange are necessarily connected. To put it differently, while 
analyzing the special economic niche attached to their identity, wage-labor occupations 
should also be emphasized besides the self-employed jobs in the market. Wage-labor 
versus self-employed depends mainly on the separation of settled and nomadic way of 
living. As Jonathan Schwartz states “Due in part to pressure from Gorgio (non-Gypsies), 
Gypsies tend to distinguish between ‘travellers’ and ‘settled’ in their own ethnic 
identifications.” (Schwartz, 1985:40) 
Judith Okely further argues in defense of this specification concerning the “form” 
instead of the “content”, that it is chosen consciously. In other words, the Gypsies 
economic niche is not the result of their exclusion from the opportunities of wage-labor 
market or of the prejudices towards them: “The Gypsies use of the informal economy 
provides the material context for their cultural identity, which is bound up with the 
rejection of wage-labor.” And “The Gypsies’ history is also the history of their refusal to 
be proletarianized…Self-employment is bound up with Gypsy identity. There is shame 
attached to a wage-labor job…” (Okely, 1983:53)  However, the meetings held with the 
Gypsy/Roma people show that this cannot be attributed to all Gypsy/Roma groups as 
some people who had worked at factories or in companies stated that they were not 
feeling disadvantaged or ashamed for working as wage laborers. They did not even 
mention this, for they had no such separation between types of employment. To them, 
working as a wage-laborer or being self-employed did not refer to having good or bad 
moral values or characteristics that each kind of employment has come to represent. The 
only time that they did mention it in the context of employment and identity was while 
describing how they had lost their wage-labored jobs after the war just because they were 
Roma.          
On the other hand, guest workers in general came from rural areas which enabled 
them to keep in close contact with their families and relatives in their village. Although 
they were a part of informal economy in their countries, when they arrived to Denmark, 
they had difficulties in participating in its informal economy because of the loss of their 
mobility: here in Denmark, every time they changed houses or jobs, they had to get the 
approval of the authorities. The mobility which once made the guest worker flexible was 
not there any more. But thanks to the social networks they established with their 
countrymen, they were capable of founding small businesses and services for the 
members of their own community; like the Turkish cornerstones, which seemed informal 
at first sight, but still under the regulation of the formal economy. Nevertheless, it was 
different for the Gypsy workers. According to the observations of Jonathan Schwartz, 
there were no Gypsy families in small businesses in the regular economy. (Schwartz, 
1985:48) It is another point that underlines the difference of the Gypsy/Roma community 
in Denmark at 80s. Their specific position in between formal and informal economy is 
important in the sense that their traditional niche also defines their understanding of the 
market: to exercise in formal market, i.e. in wage-labor, to supplement their own informal 
economy, rather than the usual vice versa.  
 What were the ethnic boundaries of work life which helped Roma people in 
developing their ethnic identity? As Barth argues, “…ethnic boundary […] defines the 
group, not the cultural staff that it encloses.” (Barth, 1969:14) In other words, ethnic 
identity is constructed through ethnic boundaries, rather than through isolation. Barth 
defines the ethnic group in terms of its different ways of social and cultural organization; 
they are produced through interaction, instead of segregation. Social boundaries are 
created and recreated through their interactions with other groups. (Barth, 1969) In the 
light of this definition of ethnic boundaries that ethnic group uses to describe itself, Judith 
Okely, in her book titled “The Traveller-Gypsies”, argues that the Gypsy community has 
its own specific ethnic boundaries to prevent itself from Gorgio society that works to 
assimilate and integrate the Gypsies. These ethnic boundaries can be summarized under 
the characteristics of “principle of descent, the practice of self-employment, a 
commitment to certain values, and ideology of traveling and pollution taboos” (Okely, 
1983).  
Nevertheless, it is important to stress that these characteristics should not be defined 
in the essentialist way. They are not independent from the Gorgio society; on the contrary 
they were and are formed in the mutual relationships of the Gypsies and the Gorgio 
society through ethnic boundaries. Instead of perceiving the Gypsy/Roma community as 
the passive victims of discrimination and prejudice executed by the Gorgio society, it 
should be evaluated in a more reciprocal understanding. Like each ethnic or group 
identity, they are not static; they change, they are created and recreated in terms of power 
relations.   
If we turn back to the analysis of the features distinguishing the Gypsy groups from 
other guest workers or immigrants; we encounter the problem of determining the level of 
“integration” which is quite critical in the case of the Helsingor Gypsies. As stated in the 
1979 Helsingør municipality report, they have more integration problems than others. 
According to the report by Hvenegård-Lassen and Wickstrom, “Gypsies and Travellers in 
Denmark” (1991), the aim of the Danish integration policy directed towards the Gypsies 
in the 70s was to achieve some success in the process of integration. Integration meant 
adaptation which was measured by one’s place on the labor market. Gypsies did not 
adapt to Denmark, since they also did not adapt to their country before. Once selling their 
“ware”, which is a traditional Gypsy occupation, in Gorgios’ market was forbidden, they 
faced the threat that their traditional economic niche might disappear for good.  
But their defining feature is their attitude towards the Danish welfare system. The 
Gypsy community was the only group who applied for and eventually received social 
welfare. Despite the known fact that the long-term dependency on the welfare system 
could be a reason for deportation or that the other immigrants’ did not consider welfare 
options for their emergency needs of unemployment, illness and poor housing, Gypsy 
groups did not hesitate to apply for welfare which ultimately made them the hardest 
group to integrate for the authorities. As Hvenegård-Lassen and Wickstrom mentions in 
their report, the 1979 report of the Helsingor municipality used the word “Gypsy” 
because of their enrollment for their social welfare rights and claiming their social 
security checks and other services. “During our research for the report we spoke to a 
social worker from Copenhagen who explained to us, that as far as she was concerned, 
the term Gypsy only applied to those Gypsies that were problematic to our society.” 
(Hvenegård-Lassen and Wickstrom, 1991:1) As Jonathan Schwartz says, “The Romi 
have a different view, one that even begins to resemble “integration”. One of the public 
spaces where guest workers/ immigrants are not expected to be encountered is the 
Welfare Office. The small group of Romi families who came regularly to the Welfare 
Office is sufficient for giving it the nickname of ‘Jugoslav Bank’.” (Schwartz, 1985:47) 
On the other hand, the relation between the social welfare system and the Kosovo 
Gypsy/Roma community is different. They wish they wouldn’t be in a situation that 
necessitates the support of the Danish system. The truth is they used to work both in the 
formal system as wage-laborers and in the informal system as musicians or paper 
collectors in Kosovo. They have been unemployed for almost six years here in Denmark 
and all the informants voiced their strong desire to work. As to their future plans, Sefik 
wants to open a restaurant, Remziye wants to work as a translator and Lirije wants to 
continue her job as a nurse in a hospital. In the interview Sefik shares his feelings: 
 
Zeynep: What do you think about your future? Do you have any plans? 
Sefik: I would like to have a beautiful house. We were used to working and 
earning our own money in Kosovo. I don’t like to be looked after by the social. (Social 
Welfare System of Denmark). When we are free again, I would like to have my own shop 
and work there… (Appendix: 13) 
 
To conclude, while analyzing the Gypsy/Roma identity in respect with work life, 
it is important to understand that their special and traditional economic niche has evolved 
due to the changes in their position in the market and to the changes on the market itself. 
To attach certain meanings to the Gypsy/Roma identity under job distinctions such as 
wage-labor job or self-employed jobs is not sound to some extent. As we see in the 
examples of guest workers and asylum-seekers, the relations of different groups with the 
social welfare system are not similar. Their specific positions in the market should be 
evaluated in specific contexts. On one hand, the Gypsy guest workers were experiencing 
double stigmata for being a guest worker and a Gypsy group in Denmark; on the other 
hand, the Kosovo Gypsies experience another reality. They come from another context 
that shapes their economic position in a different way.  
b) Different Identity Perceptions 
Since each Gypsy/Roma group in Denmark has homogenous inner group structures in 
terms of socio-economic features the Helsingor group was not included in the interviews 
contrary to what was initially planned. However after the meetings, it was clear that the 
asylum-seekers Gypsy/Roma people did not form a homogenous group. Although the 
present is the same for them all in the camp, their pasts differ in terms of socio-economic 
conditions. They come from both rural and urban areas and have different socio-
economic conditions and different perceptions of ‘Roma mentalities’. In the light of this 
“fragmented” community; it is undeniable that understanding ethnic community as a 
homogenized and idealized entity is problematic. What the Roma community means is 
critical in the sense that whether such a community exists and if it does the question is to 
what extent of the term. In spite of having different socio-economic backgrounds in 
Kosovo, the meetings showed that there were some critical points that connect the 
asylum-seeker Gypsy/Roma identity.  
In the asylum-seekers case, there are some certain facts which lead to a 
particular identity construction. These facts can be summarized as having war 
experiences and being exposed to negative labeling during the war, having no deep 
knowledge of or interest in their origin and having the concept of settled and nomadic 
way of living and working and the difference between them. In addition, their emphasis 
on Roma as a nationality with imprecise reference to their ancestral past is an important 
point. But the first common ground is their past, the Kosovo War. They faced their 
negated identity through exclusion during the war. They were exposed to violence and 
discrimination in the past, in everyday life including the work environment. For this 
reason, they divide their lives into two: before the war and after. The identity construction 
is shaped by the war experiences; it is a collective memory shared by all Gypsy/Roma 
people. The identity was fed from the war experiences, a part of which is stereotypes and 
negative attachments. Their narration of the pre-war period is without any mention of 
conflict even in the work arena.  
Secondly, they are not interested in the origin of Gypsy/Roma people. They do 
not know the history of their families of three generations back. Here, it will be useful to 
make a reference to two academicians who studied different Roma groups but came to 
the same conclusion about the ethnic identity of the Gypsy/Roma groups. In his book 
“The Times of The Gypsies”, Michael Stewart argues that “…my extended experience in 
Hungary and shorter trips elsewhere in Eastern Europe have convinced me that, with the 
exception of educated Gypsy intellectuals who run the Rom  political parties, the Rom do 
not have an ethnic identity. For them, identity is constructed and constantly remade in the 
present in relations with significant others, not something inherited from the past.” 
(Stewart, 1997:28) The same statement is also seen in Isabel Fonseca’s book “Bury Me 
Standing”; she states that she hardly met any Gypsy people who were interested in their 
original background or in the “Real Gypsies” except for the Gypsy associations or parties 
whose Gypsy identity construction is different all together (Fonseca, 1996). Lirije’ 
question, whether I knew anything about the origins of Roma people, was an example. 
This particular identity of asylum-seeker Roma people is constructed mainly by the war 
experiences, not by kinship or origin. The experiences they had during the war sharpened 
their identity. It is the past of not long ago that shapes the perception of Gypsy/Roma.  
  Another important point in determining their identity definition is the 
distinction between the settled Gypsy/Roma people and the nomadic ones. Okely argues 
the self-employed jobs are attached to the Gypsy identity, rather than the waged-labor 
jobs. (Okely, 1983) The asylum-seeker Gypsy/Roma people have always been proud of 
working, regardless of waged-labor or self-employed job in Kosovo, and they no longer 
want to be supported by the Danish social welfare system here. It is one interesting point 
that relates to their identity construction: Although they do not care whether the job is 
self-employed or waged-labor, the defining factor for them is “the job that other Roma 
do”. To describe some other Roma groups, they used a job criterion for the Roma people 
with dancing bears, collecting papers or dealing with circuses. These Roma people listed 
above are regarded different from them and usually this division comes with negative 
labeling. Working at circuses or with bears are jobs for the nomadic Gypsy/Roma people 
whereas the Kosovo Gypsy/Roma people are not suitable for jobs of this sort. Even 
though they themselves were once victimized by negative labeling and stereotypes, they 
do the same to the other Gypsy groups with the same excuses. The comparison of Lirije 
between Arabs and Roma people in terms of cleaning habits was a clear example.  
Although the Gypsy/Roma people have been originally accused of being dirty, this group 
of Gypsy/Roma people who work  with dancing bears are also blamed for being dirty: 
“You know, they are the original ‘Gypsies’, they travel a lot but they are dirty. We are 
cleaner than them. So I do not want my daughter to marry a man among these Gypsies. I 
prefer a Turkish man but I do no prefer them. They have a different culture, a different 
mentality.” (Appendix: 12) The interesting point is in the beginning where Lirije says that 
they are the “original” Gypsies. It can be seen as a narrative: they also have some 
classifications among them, some categorizations referring to the ‘original Gypsies’ who 
are the travellers and the ones dirtier than the 'settled Kosovo Romi'. They fancy Turkish 
people more than the other original Gypsies, when it comes to their children’s future. The 
Kosovo Roma which is seen as the ‘Other’ has also 'Others' in itself.   
 It was told so frequently that there were different mentalities among the Roma 
people. Especially Lirije and Sacide used this statement so frequently to explain the 
reason why bad people and good people exist in each ethnic community. For Lirije, her 
family had the good mentality since they let her go to school instead of getting her to 
marry. However, some Roma people think just the opposite: many of them did not let 
their daughters go to school. And luckily for Lirije, she grew up with what is called the 
'modern cavur' (Cavur actually means Serbian, but also stands for a Non-Muslim person). 
Therefore she could become open-minded. She dressed in a different way; she was happy 
with her trousers when it was expected of women to wear skirts by a different Roma 
mentality. (Appendix: Part 2) They somehow find consolation in the existence of 
different mentalities within the Roma community as they help neutralize their notorious 
image on the basis that every ethnic group has good and bad people. However, as stated 
before, there are some main differences underlying these ‘different mentalities’. In the 
case of asylum-seeker Roma people, they describe their identity through these 
differences. The separation between the settled and nomadic Gypsy/Roma groups and 
also the separation between working and non-working Gypsy/Roma people help in 
forming different identity constructions. The settled, working Kosovo Roma with war 
experiences builds a particular kind of identity construction. For instance, while 
explaining the Roma people working at circuses, Lirije said that nobody liked them and 
that they had to travel for this reason.  She continued by saying, “However, do not think 
that they are poor, they are very rich. But it is their job.” (Appendix: 12) The separation 
between the settled and the nomadic Roma people with their different jobs is defining for 
the 'different mentalities' and different identity constructions. Georgi’s statement in 
Jonathan Schwartz’s book, that "We are not like other Gypsies. We are the working 
Gypsies." (Schwartz, 1985:46) makes the separation between working and non-working 
Gypsies even clearer. Besides, different perceptions of identity depend also on the certain 
kinds of jobs which are held by particular Roma groups: paper collector Roma, circus 
dealer Roma or Roma working with dancing bear.     
This brings another conclusion uncovered through the field work. They are the 
settled working Kosovo Roma. The other Roma groups are described in terms of their 
nomadic way of life and jobs. What is interesting is to see how the identity perception 
and work are attached to each other. Way of life and specific jobs are crucial in 
constructing the identity. The separation between working and non-working determines 
the identity. Moreover, the status of the job also matters. Other Roma groups, working 
with dancing bears or collecting papers are though to have a different mentality and 
culture which for some made them the 'original Gypsy'. The views about the Roma 
nationality are also of great importance, since it is clear that there are different 
perceptions of the Roma ethnic identity in terms of ‘collectivity’. Going back to 
Turkijan’s descriptions of the different Roma groups on the basis of their religion, 
culture, tradition and occupation remembering the answers given in reply to the common 
ground that bind the Roma people together, the repetition of “Our nationality is Roma.” 
bring us to the conclusion that there are ethnic boundaries inside the Roma community, 
existence of which results in different identity perceptions. Although ethnic boundaries 
refer to inter-ethnic relations with respect to cultural diversities persisting and providing 
their existences (Barth, 1969), through this project work, it is realized that the mechanism 
of ethnic boundary also works in one ethnicity leading to various perceptions of identity. 
In this sense, when considering ethnic boundaries as crucial factors in “poly-ethnic social 
systems” to maintain and enforce cultural diversities, how they come about should not be 
ignored.  The close connection between the Roma identity construction and work is 
produced and reproduced in the market relations through these ethnic boundaries. 
 
 
Conclusion 
 
In this project work, the Gypsy/Roma identity construction was analyzed, under 
which, two sub-topics were also covered: the identity construction of Gypsies with 
respect to work as a part of daily life practices in terms of Gramscian concepts of 
hegemony and counter-hegemony and the crucial points determining the identity 
construction of the Gypsy/Roma in the case of asylum-seekers Roma.  
Through the course of this project work, it became apparent that these two 
questions were very much related to each other. While ethnic identity gives reference to 
the collective identity, variety in perceptions regarding the Gypsy/Roma identity shows 
how fragmented the identity construction is in this community. Though not interviewed, 
it was found out through secondary resources that the Helsingor Gypsies differed from 
the asylum-seeker Gypsy/Roma group in terms of identity construction with respect to 
work. So it is appropriate to conclude that the Gypsy/Roma in Denmark embodies the 
fragmented community rather than the idealized and homogenous collective. These two 
questions are interrelated in their reference to some certain distinctions that were made. It 
is sufficient to remind ourselves about the other Roma groups, dealing with dancing 
bears, circus jobs and collecting papers, then how these certain distinctions results in 
particular identity constructions is clarified. The Kosovo Roma people construct their 
identity through the memory and the narrative of the Kosovo War, their successive 
exclusion from the work life, their settled way of living which creates different kinds of 
jobs for them than those of other Roma groups. These particular divisions are vital to the 
understanding of the identity construction of the Gypsy/Roma.      
This particular identity construction takes its theoretical basis from the Gramscian 
understanding of identity and culture. Understanding identity as a shifting process is 
closely related to the definition of culture as a changing and unfixed identity through time 
and space. Therefore, analyzing the Gypsy/Roma identity with respect to its essential 
cultural characteristics causes us to overlook the changing state of identity construction. 
Kate Crehan describes the identity perception of Gramsci which he explored in a letter 
written to his sister-in-law Tatiana , “…but in addition show yet again his utter rejection 
of any notion of fixed and bounded cultural entities existing across time and space. This 
is not to say that he thought that we can never talk about large cultural entities such as 
Jewish culture or Italian culture. The point for Gramsci is that ‘cultures’, which are 
ultimately the product of specific histories, are always fluid and protean entities; and that 
we must always remember when talking about particular ‘cultures’ that their particular 
historical moment with which we are concerned. Equally importantly, what constitutes a 
‘culture’ depends on the specific questions with which we are concerned.” (Crehan, 2002; 
208)  
It is clear that a particular ethnic identity construction should be probed in its 
peculiar context. The Gypsy/Roma identity construction is no exception. However due to 
the Gramscian assertion of not ignoring the systematic inequalities the concepts of 
hegemony and counter-hegemony becomes an important factor here in discussing each 
particular identity in the frame of its peculiar context. The question of identity and its 
particular construction should not be separated from the systematic inequalities. The 
reason for Gramsci’s emphasis on the context as a determinant for culture is rooted in the 
phenomena of how fundamental contradictions come into being as the realities of daily 
life. He defines the systematic inequalities in terms of a class-structured society and tries 
to follow these structural conflicts through daily life practices. Structural conflicts that 
are inherent in the system and their reflections on ethnic identity are interconnected. His 
avoidance to describe the inequalities only as results of ethnic identities makes the 
concepts of hegemony and counter-hegemony consistent. According to Gramsci, 
hegemony should be analyzed perfectly as it contains the clues about counter-hegemony 
that is to arise from daily life through wholesale cultural transformation. Whether daily 
life takes the potential for such a transformation to a more systematic and critical thinking 
should also be questioned.    
 In the light of all these, it should be concluded by pointing out again that in 
the case of the asylum-seeker Roma people, identity construction with its particular 
context underlies the following: a clear distinction of settled and nomadic way of living, 
of kinds of jobs that held by the Kosovo Roma people and by the other Roma groups, the 
war memories and the exclusion that came successively, and the narration of the Roma as 
a nation with references to their grandparents, all of which play a momentous role in 
constructing their identity. Therefore, it should be understood that regarding ethnic 
identity as stable or independent from its important historical and systematic context 
leads to ignorance that obstructs the relation between these and the construction of the 
ethnic identity. As Schwartz states “The central problem of the Roma is that they are cast 
constantly into the position of Roma. Their problems are explained by their culture, 
policy is cemented onto this presumed cultural foundation. When legislators, social 
workers, school teachers, and alas, social scientists discover that practices and 
transactions only make sense in a wider spatial and historical context can we address 
together our problems.” (Schwartz, 2003) 
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APPENDIX 
 
I made five interviews with people living in asylum-seeker camp in Sandholm. The data 
was transcribed with respect to sequence that I made them. 
 
1) I made my first interview with Turkijan. We started interview talking about war and 
their situation within it. 
  
Turkijan: In the war time, some of the Roma people, but of course not all of them, only a 
part of Roma people were together with Serbians (Cavur), against the Albanian people.  
Zeynep: Yes... 
T: Now, they don’t want Roma people because of this reason. Now, Albanians are 
blaming us for making alliances during the war with Cavurs.  
Z: After war? 
T: Yes, after war, they all forced Cavurs to leave Kosovo and they also don’t want Roma 
people… 
Z: Do you know how many Roma people left Kosovo after war? 
T: Most of them,  to Germany, Denmark,  many countries they dispersed. So few families 
left in Kosovo. They burnt the houses, you know?  
Z: Yes, I know. 
T: But after war, they say all Roma people were with Serbians, that’s why they don’t 
want us in Kosovo.     
 
Then we talked about UMLECK, an international organization under United Nations 
settled in Kosovo. 
 
T: They are watching how the situation is in Kosovo. They are independent from 
Albanian government. They are saying that Roma people can not go to Kosovo, because 
they have no life safety there. There is still danger.  
Z: Is this organization a part of the United Nations? 
T: Yes, it is. 
Z: I also read about the warning of United Nations for Roma people. 
T: Yes, United Nations do not want Roma to come back. Denmark wants Roma people go 
back to Kosovo. This is our situation. 
Z: Why don’t they want Roma people? 
T: I will tell you why. There are many Roma people in Europe. If all of them turn to their 
homes, the government must find jobs or houses for them. It’s a big burden for 
governments.   
T: Here, in Denmark, the law for foreigners is not very useful. For example it is easier to 
get asylum in Sweden. Roma people in Sweden are getting papers more easily than here.  
 
We talked about the laws on foreigners more and came to the topic about their way to 
Denmark and camp.  
  
Z: For how many years have you been here? 
T: Five and half years. 
Z: Then, how did you come here to Denmark from Kosovo? 
T: We paid to people to come here, we came illegally.  
Z: When you arrived to Denmark, they made you settled to camps? 
T: Yes, we settled to a camp. And we are giving interviews to police; why we came to 
Denmark. 
Z: How many families are there in the camp? 
T: 13/14 families in here, there are also families in other camp near to Roskilde, maybe 
30 families totally. But we are taking nothing here. 
Z: For example? 
T: Only food, no more aid. 
Z: Are you taking financial support? 
T: No, even no cigarette nothing… 
Z: How do you survive, then? Do you have work permission? 
T: No.  
Z: How many children do you have? 
T: Two boys and one daughter. They are going to school here. 
Z: What were you doing before coming to Denmark? What was your occupation? 
T: I was a musician in Kosovo. 
Z: But you were playing last week on the Memorial Day, how did you get this job? 
T: I am playing here sometimes in weddings or sunnet. But illegally. He is helping me to 
find some jobs sometimes.  
(It was my contact, Senol, the friend of Turkijan helping him.) 
Z: Then how do other families earn money in camps, families who have not contact to 
find a job outside? 
T: Bottle. 
Z: They are collecting bottles? 
T: Yes, beer, wine… Some Roma families. But I don’t. I know music. But you know, not 
every Roma knows music. Others do whatever they find but there is no job. No paper for 
job. 
 
Paper means work permission to have a job legally.  
 
Z: You were musician in Kosovo.  
T: Yes, and we were living in the village and we had fields, we were also dealing with 
agriculture beside music job. But our houses were burnt and al of my family dispersed, 
my parents went to Macedonia. I have sister here in Denmark. She is legal, she took her 
paper. 
Z: Have you ever worked in a waged labor job? 
T: Fabric job? 
Z: Yes. 
T: I was dealing with music, there were other Roma working in fabric.  
Z: Was it your own choice to work self-employed?  
T: Yes but I understand what you are meaning. You must understand that there are rules 
discriminated Roma people. Of course there are Roma working in fabric, but first they 
prefer to take Albanians then Roma for fabric jobs.  
Z: What kinds of jobs were Roma people working in Kosovo? Music? And? 
T: Not all of them are music. Bakkal (little grocery), carrier in bazaar or worker in 
fabric. But there is no Roma in government, teachers or doctors. There is one in one 
hundred. 
Z: Why are there so few Roma as teacher or doctor? 
T: It is a general problem. They are not well in the schools. Of course they have to work 
for their children. They don’t have the same opportunity as other people have.       
We have to learn to live with discrimination. This discrimination problem is not peculiar 
to this generation; it has been for many generations. Since the beginning, we have the 
feeling in our body that we have to survive, bring bread, earn money for the wellbeing of 
our families. The most important thing is to take care of the family. We have to be like 
this.  For 300/400 years, it was the case, as time passes; they look at Roma in a more 
inferior way.  
Z: For how long time did you live in Kosovo? 
T: For long time. 
Z: Do you want to turn back to Kosovo? 
T: No, we don’t have anything there, no home, nothing left. 
Z: How were your relations with your neighbors before war in your village? 
T: There was no problem before the war, everything was good, no problem with our 
neighbors. We were getting along perfectly with each other.  
 
Then, we changed to topic daily life in camp. 
 
Z: How did you learn Danish? 
T: By the help of television and we are staying in Denmark for long time, we learned 
Danish. 
Z: Do you have Danish courses here in camp? 
T: No, not for adults. Only for children. 
Z: Is there any Danish courses for adults? 
T: Yes, there is but not here. In other camps, there are courses but not here. This is a 
special camp, this is deportation camp.  
Z: Why is it special? 
T: This is last stop. They think that we should turn back. They don’t give us anything. In 
other camp they give money to buy food, but here there is nothing.  
Z: Who is giving the rent of these huts? 
T: They are free, government is giving the rent.  
Z: All these furniture? They are giving the full furniture? 
T: No, no. From garbage or some friends giving something.  
 
As stated in analysis part, there is an order in camp organizing the number of people in 
huts and number of rooms that they are able to have. If you are a family more than 5 
people, you can get two rooms. If you are less than this number, you have to live in one 
room together. In addition, refugees are free to leave the camp whenever they want. 
There is no restriction about this.  
 
T: But two times in a week, police calls us to make an interview. Ask us ‘Do you want to 
turn back?’ If you don’t, sign the paper. 
 
We were talking about Helsingor Roma group who came at late 60s to Denmark and he 
was explaining the differences between two groups of Roma. 
  
T: We are different, they are living here for three four generations and they have papers, 
they are working. They are coming from Serbia, we are different. 90 percent of Kosovo 
Roma is Muslim here. Although all of us are Roma, we are different. We have something 
common, but we are different. 
Z: What is this common thing? Could you explain more? 
T: for example, Roma from Serbia are using some Serbian traditions. Roma from Turkey 
has Islamic tradition. But you can say Roma is one nation. It is same nation, same 
nationality, we are Roma. There are also Turkish people in Macedonia saying that they 
are Turkish. What is the difference between these Turkish people and Turkish people in 
Turkey? It is the same nation. Like Roma. 
Z: Serbian Roma is not Muslim, is it? 
T: They are Catholic. 
Z: Then, what could be the general point that connects all Roma to each other? 
T: The religion is so important. It’s lot in men’ life. 
Z: Ok, I understand but I didn’t understand the common thing between Muslim Kosovo 
Roma and Catholic Serbia Roma? 
 
(They argued for a while after my question.) 
 
T: I can not see so many similarities. But we are Roma. 
Z: What about language? Do they also speak Romany? 
T: Yes, the same language. Everybody speaks Romany but different dialects.  
Z: Do you understand each other? 
T: Yes, we understand.   
Z: Which word do you prefer? Roma or Gypsy? 
T: Roma. 
Z: Why? 
T: If you use Gypsy, it’s like you are offending us. We are feeling Roma, people call us 
Gypsy. We don’t use Gypsy anyway.  
Z: You never use Gypsy? 
T: No, my grandfather’s grandfather was also using Roma.  
Z: I want to ask you the meaning of one word in Romany. What does it mean, Gorgio? 
T: Serbian. 
T: Gorgio is also used for Roma people who are ashamed of it. For example, somebody is 
Roma but hiding his identity, he is also Gorgio. 
  
2) Second interview was with Lirije. First she asked whether I knew Amnesty’s web 
page, and said that I could use my vote for the sake of refugees in the camps.    
 
Zeynep: Did you come here in the year 2002? 
Lirije: Yes. 
Z: How did you come here? 
L: We came here with some people. 
Z: You mean illegally: They transport refugees for money, they told me so. Is it a lot of 
money? 
L: 5000 euros for three people. 
Z: Where you used to live in Kosovo? 
L: Gilan 
L: There are a lot of people in Turkey from Kosovo. A lot of them went to Turkey. 
    We like Turkey so much.  
L: My ancestors are all Turkish. The grandfather of my grandfather doesn’t speak any 
language but Turkish. 
L: In the time of Tito, to marry someone it was only important for us that the person was 
Muslim, nothing else. But now they don’t like Muslims…We didn’t care about language. 
Language is language, but it is very hard to be a human. Where ever you go never forget 
your religion. It is good to help, helping is a good deed…Now we came here but 
how…Where you live is your homeland, we are from Kosovo. We came here to Denmark, 
because we had to send our children to fight in the war to defend the nation. That is why 
the Albanians are making problems with us: they say that we made alliance with the 
Cavur,  that is why they banished us. In the past, everybody used to speak Turkish but 
now it is forbidden. They don’t like any other language than Albanian. Many Turkish and 
Roma escaped from Kosovo for this reason. 
Z: How do you feel about living in the camp? 
L: They are killing us here, day by day, they are waiting for us to die here. Sandholm is 
like a free prison. Everybody is sick here, everybody has problems. They made us sick. 
Everybody has a bag full of medicine. This life here is killing us. 
Z: What are you doing here? 
L: No  money… 
L: I would like to work as a nurse. I want my two sons be doctor. 
 
Z: What about activity rooms that you showed me? Do you use these activity rooms?  
L: Not so much, we used to gather together in women’s club before. I never use the 
sewing room. You know, all of these are the results of our efforts. I am the spokeswoman 
of the refugees and in the meetings I talked to them about the necessity of such things 
here. They accepted.  
Z: Is there anything for men? 
L: Yes, there was. There was some kind of a club, but they were fighting so much, that’s 
why they closed it down. Now, there is nothing. 
Z: What kind of activities are you having in the women’s club? 
L: It is just a meeting place for women to chat about life, to eat and drink together with 
our children. 
Z: Is it open now? 
L: No, it hasn’t been open for a while now, because I do not feel very well. I can’t open it 
anymore. I am so tired; you know what they are saying for me now? 
Z: Who? 
L: People who have known me from the beginning…They say that there was a strong lady 
once but she’s started to falter. At first I was so optimistic, I was a believer, and I was 
smiling, now… But I believe in God, that God will help us. 
Z: Other woman like the woman club? 
L: They say yes, but not so many woman used to come, except Roma women.  
 
L: Now Roma, do you know what it means? 
Z: Yes, I do. 
L: They used to call Roma people Gypsies. 
Z: We also use it in this way in Turkish 
L: How do you see Roma people, now why are you interested in Roma people, what do 
you want to know about them? Who they are? 
Z:  Yes. 
L: There are many many mentalities among Roma people. There are Christian Roma, 
Muslim Roma, even in Kosovo there are many mentalities. There are Roma that you 
wouldn’t call Roma because they have Turkish mentality. We read Q-ran, we do our 
prayers, and we don’t behave badly to anybody. We finished our studies, but in the time 
of the Albanians we became unhappy. We worked for all our lives and now we are lost in 
Denmark. Now we are very poor, there is no way out for the gypsies; poor people without 
support, that is gypsies.  
 
 Z: How was it in Kosovo? 
L: In Kosovo Roma were very rich. There were doctors, deans, advocates, many nurses 
and teachers… And there were business people, directors, and teachers among the 
Gypsy/Roma people in Kosovo. In the past, there were mostly domestic servants, 
cleaners, factory workers and musicians, but now it has changed to nurses, doctors, 
professionals and lawyers. 
 
Then she told her childhood to me to explain what kinds of mentality Roma people have.   
 
 L: My family had the good mentality since they let me go to school instead of getting to 
marry. My father protected me from other members of my family who wanted me to 
marry. However, some Roma people think just the opposite: many of them did not let 
their daughters go to school. But I was lucky; I grew up with what is modern Cavur. 
That’s why I could become open-minded. I dressed in a different way; I was happy with 
her trousers when it was expected of women to wear skirts by a different Roma mentality 
  
Z: Which language did you use to speak mostly in your daily life in Kosovo? 
L: At home I used to speak Albanian and Turkish with my mother. 
Z: Romany? 
L: I didn’t have anybody to speak Romany. I learned Romany after… but I taught my 
children, I taught them Romany. We are Roma; we do not have any land or rights. This is 
our nationality, we can not change it. We can speak any language, but I do not want 
Romany to go extinct. For this reason, I taught my children Romany so I could speak with 
them in our mother-tongue. 
  
L: Now what is the difference between a Rom, a Dane, or an Albanian? Nothing… 
Z: For me there is no difference… 
L: Gypsies are black, are they? 
Z: I don’t know 
L: Me neither. I am so angry with those people. Now what are we doing here, our houses, 
our jobs we left them and we escaped to this prison; this is a prison. Is it possible to live 
here? But we have no other choice. We are lost here in Denmark; we left our whole life 
and jobs there. We are now Gypsies here; we have become Gypsies, without money, 
without any support, poor people. I left all the money that I earned all my life, 100.000 
dollars, at the bank in Kosovo. I worked for 35 years, and then nothing is left. 
Z: Do you ever think to turn back, if the situation gets better?  
L: Twenty years later, maybe but I won’t be alive then. 
Z: Were you a nurse before you came here? 
L: yes, I worked for thirty five years, now I haven’t been working for eight years. 
Z: But you couldn’t work in the war time. 
L: I did, for four months I didn’t sleep or eat and worked in the emergency room. 
Z: How was the life before war? 
L: It was beautiful, everything was okay, we were happy.  
Z: How was your relation with your neighbor in Kosovo?  
L: There was no problem, really… 
Z: How was your hospital? Did you use to work with Cavurs, Albanians, Turks and Roma 
together? 
L: Yes, we were working together. Before the war, there was love and respect for the 
other. Nobody asked me then whether I was a Roma. I had money in my pocket. 
L: Roma people are very talented. It is not true that they do not like to go to school. Even 
if they say that I am Roma, nobody cares, but we are hardworking people. We do our jobs 
the best way; we always complete the job that is given to us. We work day and night and 
we do not like haram money 
 
Haram is the forbidden money by the Islamic rules 
 
Z: Then how did it change? 
L: I don’t know… 
Z: But you were happy with your friends in your neighbor or hospital? 
L: Yes, I was. You know, Kosovo has very rich mines, United States are interested in 
these mines very much, I think this is the reason of war.  
Z: Then, in war time, how was the hospital, your work life? 
L: I was the best nurse there, but they did not promote me to the position as the head 
nurse on the ground that I was a Roma. I am Lirije; I could not be somebody else, 
something different. I am Lirije and I am going to die like this. In 1999, the 
discrimination was so harsh, for the first time in my life; I felt that I was a Roma. The 
Albanian nurses were sitting in one room and the Serbian nurses were sitting in another, 
but I loved both of them, we had worked together all that time, we grew old together. 
Which side would I go to? I wished to stay together. I could not stand seeing this picture 
and one day I sit in front of the window, divorced myself from both sides and I cried. 
 
We started to talk about Roma people, “who they are” again. 
 
L: Everybody says Roma people are dirty, but if you look inside any room where the Arab 
people live in the camp, you can not even enter. Roma people are clean. They are cleaner 
than the others.  
L: They are not bad people, really but they do not have support. 
Z: Why do you think that it is like that? 
L: I don’t know. Well, I don’t know where they came from. Now, they say that they are 
Egyptian, I am thinking now, how could it be possible? But aren’t they dark-skinned? I 
don’t think it is true that Roma people came from Egypt. They are not Gypsies, they are 
Egyptian. 
L: Poor people are always Roma; they used to call them Roma until a few time ago. I 
don’t know when they become Egyptian, I don’t know…  Where do I come from? Really, I 
don’t know what I am… 
Z: How many years had you lived in Kosovo? 
L: We are Kosovo Roma for long centuries. 
Z: Your ancestors you mean? 
L: Yes, my grandparents and their grandparents’ had been living there… 
Z: Are there Roma people traveling in Kosovo? 
L: No, as far as I know there are no Roma, but there are other Roma. 
Z: Who are they? 
L: Other Roma…They are, you know in the circus job. They have circus and they are 
traveling from one place to another. 
Z: It is supposed to be difficult, always traveling. 
L: Nobody liked them; that’s why they had to move around. But, do not think that they 
are poor, they are very rich people. But it is their job. 
L: Zeynep, do you have still Roma people who are dealing with dancing bears? Do you 
know these people, bears? 
Z: Yes, I know. 
L: Have you ever seen these before? 
Z: Yes, I have seen once before. 
L: Really??!! 
Z: in the past, we used to have it, but now it is forbidden in Turkey. 
L: You know, they are the original ‘Gypsies’, they travel a lot, but they are dirty. We are 
cleaner than them. So I do not want my daughter to marry a man among these Gypsies. I 
prefer a Turkish man, but I do not prefer them. They have a different culture, a different 
mentality. 
Z: Are they Roma people? 
L: Yes, they are but we are different like day and night. We, as Kosovo Roma, don’t do 
such things. 
Z: What language do they speak? 
L: Romany but something different so we can not understand. They are also Christian. 
Z: Why are they so different although they are Roma? 
L: They are different because they have different mentality, different culture.  
 
3) Third interview was made with Sefik. 
 
Z: When did you come here? 
S: in 2002.  
Z: Why did you prefer to come to Denmark? 
S: My family, my relatives, they got their papers here in Denmark. That’s why I preferred 
to come to Denmark. 
Z: How long have you been living in the camps? 
S: for three years, we are in this camp. 
Z: How is life here, in the camp? 
S: We are living here like an animal, living in a closed place…Why do not they give us 
the right of living as human beings? We are afraid of turning back to Kosovo; if we go 
there, they kill us. Although we are living here without money, nobody can kill us here. 
But we have nothing in our lives here. We are waiting for five years for positive. Even 
you ask the little child here, what they have in their lives, they would not answer you 
because they only know positive. They have nothing in their lives. 
Z: Then, are you planning to turn back to Kosovo? 
S: If I feel sure that nobody is going to touch or hurt our children and show respect… 
S: They burnt down my house, I can rebuild it; but I can not find freedom. I am happy 
here and I am not afraid of those people who want to kill us.                 
 
      
Z: What do you do in the camp? 
S: Nothing, we are waiting…  
Z: Do you go to city center sometimes to just wander around? 
S: We are going to city once in a month only to see the doctor. Beside this, we are mainly 
spending our days in the camp. 
S: We eat here whatever they give us, we are fed up to live in the camp.  
Z: What do you think about your future? Do you have any plans for it? For example, if 
you get the positive paper, what are you going to do? 
S: I would like to have a beautiful house. We were used to working and earning our own 
money in Kosovo. I don’t like to be looked after by social. When we will be free, I would 
like to have my own shop and work there. 
 
“Social” means social welfare system in Denmark. 
 
S: But I don’t know what is going to happen to us in the future, somebody just like Hitler 
could come and burn us again, we don’t know, really, what is going to happen. 
 
We started to talk about his past in Kosovo. 
 
Z: What did you use to do before you came here, in Kosovo? 
S: I was a butcher and worked for 14 years then I changed my job and I worked as a 
driver in one company. 
Z: How was your second job? How many people were you working there? 
S: Many people, there were 40 Albanians and 50 Serbian drivers with me. 
Z: Were you happy with your job? How was your relation with them? 
S:  There was no problem, never. I was always focused on my job, and I said always I 
was Roma; I was the only one but I was so happy with my job at that time. But now…  
Z: What were Roma people dealing with in Kosovo generally? 
S: They were generally working in fabric and many butcher people. There were also 
lawyers, doctors and engineers and nurses. 
Z: How was the life in Kosovo before the war? 
S: It was good, we earned money and we lived our lives. Our life was good. But then we 
started to have problems both Serbians and Albanians people, we were afraid. We were 
bombed for 78 days there, we were always hiding. They wanted us join the army. 
Z: You did not want to join the army at that time? 
S: It was obligatory but we didn’t help the Cavurs, we defended the homeland. Our 
homeland is Kosovo. Cavur was always superior. We were happier in the Yugoslavia 
time; really…Soldiers and army were better at that time. 
S: They burnt two families and nobody did anything…I said, Yugoslavia time was better 
but NATO came, now it is worse.  
S: It is always like that, in every war or in every social conflict, it is always Roma people 
who have to leave the land. We are always the victims since we do not have strong 
support in life. 
 
 
 4) In forth meeting in the camp, I was together with Sacide and Remziye who are mother 
and daughter; escaped together from Kosovo. 
 
Zeynep: When did you come to Denmark? 
Sacide: in 2002. 
Z: Have you been living in this camp for four years? 
S: No, we have been living in this camp for two and a half years. We stayed at other 
camps before. 
Z: How many people are you staying here? 
Remziye: Three people, with my father, too. But my father and mother are so ill now. 
Albanians beat them very badly in Kosovo. My father is spending his days mostly in 
hospital.  
S: He had a heart attack here, he stayed in the hospital. He has lots of illnesses but 
everybody is living with his pills here, they are eating pills instead of bread… 
 
Z: What do you do usually in the camp? How do you spend your day here? 
R: Stay at home, and think, think, think and think…we are going to be crazy here… 
S: We are in the hospital or home, in the kitchen, all day…we are waiting for positive. 
 
Positive means getting work and residence permission in Denmark. 
 
S: We are visiting to each other. 
Z: Are you visiting other refugees, for example Turkish or Arabic refugees? 
S: No, not really.  
R: It’s better like this, it’s better to be alone. 
Z: Do you think to turn back to Kosovo, if conditions get better? 
S: No, never. Our life is secure here; we know that nobody is going to disturb us. Then 
why are we going to turn back? We lost Kosovo, we don’t have relatives, we don’t have 
children there, and then what are going to do in Kosovo? Are we going to see 
Albanians!!!???     
 Z: What are you planning for your future? Do you have plans? 
R: First of all, I want to take a rest, I need it, we suffered so much. My soul is so tired for 
9 years with police and without money…Here in camp, people are fighting so much. 
Drug, alcohol, raki…people are getting crazy here. 
R: But maybe then I can work as translator here in Denmark.  
 
Z: Did you use to work in Kosovo? 
R: No, I did not. 
S: Me, neither. We were housewives. My husband was working in Kosovo.  
Z: What was his job? 
S: He was cleaning the streets. He worked for 32 years, then Albanians came and fired 
him. They said to him ‘You are Roma, don’t work!’  Nobody likes the Roma people. 
That’s why they excluded us. 
Z: Was he working in municipality? As a cleaner? 
S: Yes. 
Z: Was he happy with his job? It is supposed to be very tired job? 
S: Yes, he was tired but you know when he came at home after long day on the streets, he 
always used to take a rest; everything was okay for him. However after we came here, he 
is always sick.  
Z: How many people were working there? 
S: Lots of people… 
Z: Do you know that how many people working there were Roma? 
S: 5 or 6 people. 
Z: How was his relation with his friends there? 
S: It was good, there was no problem. 
Z: Which kinds of jobs were Roma people working in Kosovo? 
R: There are fabric workers, but most of them dealing with commerce… but there are 
also doctors and professionals… 
 
Z: How was your life before the war? 
S: It was so good; we were living together with my six siblings. Each of us had big house. 
Time before war was so great until NATO came.  
R: after every war, Roma is forced to leave, nobody helps us. We were happy in Kosovo, 
life was beautiful. We were living in nice neighborhood. 
Z: Did you use to live with Albanian, Turkish and Cavur? 
R: Yes, we were living together. 
Z: Were there many Roma people in this neighborhood? 
R: Yes, there were Roma people but not so many. 
S: They were living in another big neighborhood, almost full of Roam people only, but we 
were not living in this neighborhood.  
Z: How was your relation with your neighbor? 
S: It was fine, we had no problem, and I did not remember any bad memory before war. 
Life was beautiful in Kosovo. 
 
R:  But they burnt our houses, seven big houses of our family were burnt.  
Z: Were you there while they were burning? 
S: No, we were not; we were running away from Kosovo at that time. 
R: We were in Serbia… 
R: We supposed that we were going to stay in Serbia for just one or two weeks and then 
we were going to turn back to Kosovo, but we could not. We had nothing with us in that 
time… 
S: We had no clothes, no money, nothing with us because we were thinking that 
everything was going to be calm down in soon then we were going back to our houses 
again…but… 
S: They burnt our houses and they stole everything that we had after we left Kosovo. They 
were still burn in 2004. They were still there, even they were burn but in March 17 2004, 
they burnt them again, and now they are totally gone… 
R: ‘Ok, ok, rebuild your houses then we are going to burn them down again.’ These were 
our neighbors who told us these. Before the war, there was no problem between us, but 
after the war something happened. I do not know how everything has changed like this. 
S: They started to beat us. They expelled us. They told us ‘We do not want you here; we 
do not need you here any more. 
Z: Did you know the people that burnt your houses? 
S: Yes, we knew some of them, the two of them were like our children, and they were so 
little when we took care of them in neighborhood. They were so poor; we gave them food 
but... 
R: They were not only our neighbors burning our houses, there were many Albanians 
coming from so far, from villages to Kosovo, at that time, there were also many 
foreigners in our places. 
S: We were told that when they were burning our houses, NATO soldiers were just 
watching this situation. They asked for water to put out the fire but they did not give the 
water to them. 
R: They just watched.  
Z: Do you know something about the situation of your houses now? 
R: No, they burnt them again and now they are like ruins. 
Z: Then, what is going to happen to your house now? 
S: Nothing… 
Z: Have you ever heard about punishments that were given to house-burners?  
S: There is nothing, no punishments… 
R: Everybody forgot these… 
 
Lirije also told her story of house in this moment. 
 
L: We had a beautiful neighborhood but now it is like blasted place. They burnt our 
houses and stole everything, and you know what? Some Albanians kept our houses and 
settled to them.  
Z: So they are staying in your houses now? 
L: Yes, Albanian families are living there now. 
Z: Then, what happens to Roma people who turned back to their houses again? 
L: There are so few families turned back to Kosovo, but they are unhappy, they are still 
afraid of being killed or burnt by Albanians. They do not want Roma in Kosovo. But now, 
Roma is living under bad conditions in these neighborhoods.  
 
Then, we talked about Roma identity. 
 
Z: Which language did you speak at home? 
R: We used to speak Romany, we are still speaking in Romany here. 
Z: How long had you been living in Kosovo? 
S: I don’t know the exact time but it was very long time that our grandparents had been 
living in Kosovo.  
Z: Do you know Roma people traveling from one place to another? 
S: I don’t know, there is no Romi traveller today in Kosovo, and at that time, before the 
war there was also nobody. 
R: We are Kosovo Roma, we are sedate, calm people. We had not had nomadic Roma. 
But there were nomadic Roma in Voyvodina, Hungary, not in Kosovo. 
Z: Are they Roma people? 
R: Yes, but we are different of them.  
Z: In which ways are you different from them? 
R: Different mentality…We have different mentalities, different cultures. 
Z: But they are also Roma people, aren’t they? 
R: People always think that Roma people are uncultured, criminal and thief. However 
these kinds of people exist in each nationality, it is not the situation for only Roma 
people. We are Roma from Kosovo, we are sedate people. For example, there are Roma 
people who are collecting papers in Serbia. 
Z: Why do people think like this, what do you think about this? 
S: Nobody likes us, I don’t know why. 
Z: What do you refer to use, Gypsy or Roma? 
S: Roma, we always say Roma from the beginning of the time…We are Roma, not 
Zigeuner, not Cingene!!! 
Zigeuner and Cingene mean Roma in German and Turkish.                                                                    
  
